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0. Introduction

As every Sanskritist knows, the term bhava,
which occurs frequently in Classical Sanskrit
texts, especially in philosophical ones, is a rather
broad term, although it is commonly used to de-
note ‘being', 'existence’, an 'existing thing', and so
on. Whenever we come across this term, it forces
us to examine carefully in what sense it is used. I
am left with the impression that the derivational
explanation of it is of great help to properly un-
derstand in what sense it is used in a given con-
text. Fortunately, varttikas on AS5.1.119 rasya
bhavas tvatalau give us a chance of knowing how
the term bhava is to be grammatically explained,
for in the varttikas it is used to refer to three dif-
ferent things: existence, a linguistic item (§fabda),
and a meaning (artha) and later Paniniyas give a
derivational explanation for that. The purpose of
this paper is thus to furnish a key to an under-
standing of what the term bhava could mean by
carefully looking into its use in the varttikas on
AS5.1.119.

1. AS5.1.119 provides that the taddhita affix tva
or tal follows a pada with a sixth-triplet end-
ing (tasya) to form a derivate which denotes
bhava that is connected with the base of the
pada. For example, this siitra allows one to have
purusatvam, purusata that are equivalent to the
utterance purusasya bhavah 'bhava of aman', 'the
property of being a man, manhood'. Naturally
the question arises: What exactly does the term
bhava in this sitra signify?!

Let us first consider the fourth varttika, in
which Katyayana points out that the stitra could
possibly apply even if the term bhava signifies
meanings like 'intention'(abhipraya).? According

*1 gratefully acknowledge helpful discussions with Pro-
fessor Brendan S. Gillon on several points in the paper.

"Note that the meaning of a sixth-triplet ending (sasthi)
introduced by A2.3.50 sasthr Sese is a relation in general
(sambandha).

2Vt. 4 on A5.1.119: tasya bhava ity abhiprayadisv ati-

to Patafjali, one says:

abhiprayo devadattasya modakesu bhojane
‘Devadatta has the intention of eating sweet-
meats'or 'Devadatta's intention of eating sweet-
meats';

and besides, using the word bhava in the sense of
'intention’', one has in ordinary discourse:

ye no bhavas te no bhavah putrah putrais
cestante

"Our desires/intents will always be what they
are; sons act on their own.">

In this utterance the string no bhavas is used.
The item no (=nas) is a substitute for asmakam
‘our'(gen. pl.), so that this string is equivalent to
the utterance asmakam bhavah 'our intentions'
from which the item asmattva, asmarta might
be derived. This is what Katyayana intends to
say in his fourth varttika. Obviously, in stating
this varttika Katyayana presupposes that there
are several meanings of the word bhava, begin-
ning with 'intention’, other than what Panini is
assumed to mean by this word in the sitra.

2. Later Paniniyas enumerate different meanings
the term bhava could have. I will give them here,
together with their usage where possible.

(1) intention (abhipraya)ayam bhavah 'This is
what one's intention is';

(2) a thing in general, an existent thing in gen-
eral (padarthamatra)
vicitra bhavasaktayah 'varied powers of a
thing';

prasangah //

3MBh on vt. 4 ad A5.1.119 (11.366.8-9): tasya bhava
ity abhiprayadisv atiprasarigo bhavati / ihapi prapnoti—
abhiprayo devadattasya modakesu bhojane / ye no bhavas
te no bhavah putrah putrais cestanta iti /

The utterance in question literally means "The intentions
(bhava) which we have belong to us; sons act with sons'.
Kaiyata paraphrases the first half of this utterance as fol-
lows: asmakam ye 'bhiprayas te nityam evasmakam bha-
vanti 'The intentions we have always occur to us (bhavanti)'.
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(3) feelings culminating in sentiments (rasa)
such as §rngara or an erotic sentiment
sthayibhdava 'a lasting feeling', saficari-
bhava 'a transient feeling';

(4) the act denoted by the verb bhi, in the ab-
stract (bhavatyartha)

(5) a karaka other than an agent with respect to
the act denoted by the verb bhiz;

(6) a verb meaning in general (dhatvartha-
matra), an action in general
A2.3.37 yasya ca bhavena bhavalaksanam;

(7) the basis for occurrence (pravrttinimitta). *

It is to be noted in this connection that the verb
bhui, from which the word bhava is derived by
adding a krt affix, is polysemous. Paniniyas rec-
ognize that one can attribute different meanings
to this verb. According to Haradatta, they are as
follows:

(1) 'exist', 'be'(sarta)
A4.3.53 tatra bhavah,;
(2) 'be born', 'arise'(janman,)
AS5.2.1 dhanyanam bhavane ksetre khari,
(3) 'obtain'(prapti)
A2.3.21 itthambhiitalaksane,
A6.2.149 itthambhitena krtam iti ca;
(4) 'be prosperous'(samrddhi)
bhiisnu 'one who wishes for prosperity’,
bhutikama 'one who is desirous of prosper-
ity'

4 Padamarijari on Kasikavrei ad A5.1.119:  bhava-
Sabdo 'yam bhavates ceti vaktavyam iti napratyayanto 'sty
evabhipraye, yathd—ayam bhavah iti, asti ca padartha-
matravacanah, tatha—vicitra hi  bhavasaktayah iti, asti
ca Smgaradisu—sthayibhavah saficaribhava iti, ghafiantas
tu bhavatyarthe kartrvarjite ca karake vartate / bha-
vatis§ canekarthah, tadyatha—tatra bhavah iti sattarthah,
dhanyanam bhavane ity wwpattyarthah, itthambhite iti
praptyarthah, bhisnur bhitikamah iti samrddhyarthah,
yasya ca bhavena bhavalaksanam ityadau dhatvartha-
matravacanah, vrttikaropadarsitas caparah, tatas$ ca tasya
bhavah ity abhiprayadisv atiprasangah .../

Uddyota on MBh ad AS5.1.119 (IV.82-83): bhavasabdo
'sty abhiprayavact, yatha ayam bhava iti / padarthamatre
'pi yatha—vicitra bhavaSaktaya iti/ asti ca Srngaradisthayi-
saficarisu sthayibhavah, saficaribhava iti / [gharantas tu]
kartrvarjitakarake ca/yasya ca bhavenetyadau dhatvartha-
vacanah / pravrttinimittavact cety abhiprayenaha bhasye—
abhiprayadisv iti /

According to Haradatta, the term bhdva which ends in the
krt affix na covers (1)—(3), and the one which ends in the krt
affix ghafi covers (4)—~(7).

SSee the Padamarijari cited in note 4 above.

Paniniyas also hold that the term bhava is formed
from the verb bhiz with different krt affixes: na
and ghafi. In general, krt affixes are intro-
duced on condition that an agent is to be signi-
fied (A3.4.67 kartari krt). But the krt affix gharn
follows a verb on condition that an abstract act
(bhava) or a karaka other than an agent is to
be signified (A3.3.18 bhave; A3.3.19 akartari ca
karake samjiiayam). The introduction of the af-
fix na after the verb bhii is provided for by the
following varttika.

bhavates ceti vaktayam //

This varttika, which is not incorporated in the
Mahabhasya but is stated in the Kasikavriti on
A3.1.143, provides that the krt affix na is option-
ally introduced after the verb bhs, allowing one
to have two forms: bhava (na) and bhava (ac). °

The krt affix ghafi is introduced after the verb
bhii by the following sutra:

A3.3.24 Srinibhuvo ‘nupasarge //

This siitra provides that the krt affix occurs after
the verb bhii which is not preceded by a preverb
(upasarga).

Of the above-mentioned meanings attributed
to the verb bhi, those with which we are con-
cerned are (1) sarta and (2) janman. For when
discussing what Panini means by the term bhava
in A5.1.119, Paniniyas try to give derivational
explanations to it by saying bhavanriti bhavah,
bhavaty aneneti.’

This shows that the verb bhu which signifies
prapti and which is included in the group begin-
ning with cura is left out of consideration here.
And, moreover, the use of the verb bhii in the
sense of samrddhi, archaic, is irrelevant to the
present discussion. Thus we have only to con-
sider here the two meanings of the verb bhi:

®Bhattoji Diksita regards the statement bhavates ceti
vaktavyam to have been made by the Kasikavreti. He
says that, according to Patafijali, the term bhava that
refers to padartha a 'thing'is to be derived from the
verb bha which signifies prapri by adding the krt affix
ac. SK2905 (A3.1.143): bhavates ca iti kasika / bhavo
devah samsara$ ca / bhavah padarthah / bhasyamate tu
praptyarthac curadinyantad ac / bhavah / (bhii + nic +
ac). The Balamanorama comments as follows. BM on
SK2905: bhavayati prapayati svakaryam ity arthe bhia
praptau iti curadinyantad bhavi ity asmad acpratyaye
nilope bhavasabda ity arthah /

"See §§4.2, 6.
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satta and janman. It is to be noted in passing that
there is a possibility that the term bhava might be
formed from the derived verb bhavi (bhii + nic
[A3.1.25-26]). ®

But the derivational explanations stated above
rule out this possibility, although, in view of the
verb bhii used in the sense of prapti being ruled
out, only the causative form bhavi is taken into
consideration. To summarize:

bhii (sartaljanman) + na [kartr] — bhava
bhii (sanialjanman) + ghafi [bhdvalkaraka
other than an agent] — bhava

This shows that the term bhdva means:

what is or arises; 9

the abstract act of being or arising;
a karaka other than an agent which is involved
in the act of being or arising.

3. It has been shown that the polysemy of the
term bhava compels Katyayana to state varttika 4
on AS5.1.119. In order to avoid the difficulty
pointed out, Katyayana goes on to suggest the re-
formulation of the rule to provide for the taddhita
affix wva or ral to occur. He gives two formula-
tions that alternate with each other.

3.1. The first formulation is given in varttika 5.
Katyayana says:
Vi. 5. siddham tu yasya gunasya bhavad
dravye Sabdanivesas tadabhidhane tvatalau //
F1

Here is what Katyayana means to say by this
varttika. A linguistic item (§abda) is applied to
or used (nivesa)'° to refer to a substance (dravya)
on the basis of the existence (bhava) of a quality
(guna). When this quality is to be signified, the
taddhita affix tva or tal is introduced after a pada
with a sixth-triplet ending.!!

8In his Naryasastra Bharatamuni explaining bhava as a
feeling, says bhavayantiti bhavah 'those which bring some-
thing to being', where the verb bhi + nic is taken to be syn-
onymous with the verb kr 'make’, so that the verb bhi here
means janman.

°In explaining the usage of the term bhava to mean ab-
hipraya, Kaiyata takes it as an agent noun. Pradipa on MBh
ad AS5.1.119 (IV.83): ye no bhava iti / asmakam ye 'bhi-
prayas te nityam evasmakam bhavantity arthah / bhavantiti
bhavah / bhavates ceti vaktavyam iti kartari nah /

Nyasa on Kasikavrtti ad A5.1.119: nivesah pravrtih /
UMBh on vt. 5 ad A5.1.119 (I1.366.11-11-12): siddh-

Note that, according to later Paniniyas,
what is meant by the terms dravya and guna
are precisely what Bhartrhai defines in the
Bhiiyodravyasamuddesa and Gunasamuddesa of
his Vakyapadiya, respectively. According to
Bhartrhari, that which is connected with some-
thing and which functions to differentiate it from
others (bhedaka) is called guna, while that which
is referred to by demonstratives such as idam
'this'or tad 'that'and which is intended to be con-
veyed as something to be differentiated (bhedya)
is called dravya. 1*

Given F1, the taddhita affix tva or tal is not
used to signify bhava that is abhipraya. For the
word devadatta is not used to refer to a substance
just because there exists abhipraya in the person
named devadatta. 13

3.2. The second formulation, an alternative to the
first, is suggested in the sixth varttika.

Vt. 6: yadva sarve bhavah svena bhavena
bhavanti sa tesam bhavas tadabhidhane // F2

The meaning of this varttika could never be eas-
ily grasped for the reason that the same word
bhava is employed here three times. Of the three
bhavas, Pataiijali says, the first one refers to a lin-
guistic item (Sabda) and the last two to a meaning
(artha).'* Using the terms Sabda and artha in-
stead of the term bhava, he paraphrases varttika
6 as follows:

MBh on vt. 6 ad A5.1.119 (I1.367.26-27):
yadva sarve Sabdah svendarthena bhavanti sa
tesam artha iti, tadabhidhane va tvatalau
bhavata iti vaktavyam /

Merely rephrasing bhavas as §abda and artha,
however, do not seem to facilitate the understand-

am etat / katham / yasya gunasya bhavad dravye sabda-
niveSas tadabhidhane tasmin gune vaktavye pratyayena
bhavitavyam .../

2yp3.5.1: samsargi bhedakam yad yat savyaparam
pratiyate / gunatvam paratantratvat tasya Sastra udahrtam
// VP3.4.3: vastapalaksanam yatra sarvanama prayujy-
ate / dravyam ity ucyate so 'rtho bhedyatvena vivaksitah
// Kaiyata says as follows. Pradipa on MBh ad A5.1.119
(IV. 83): gunaSabdena yavan kascit parasrayo bhedako
Jjatyadir arthah sa sarva iha grhyate / .../ dravyasabdena
viSesyabhiitas sattvabhavapanno 'rtha ucyate /

BMBh on vt. 5 ad AS5.1.119 (I1366.12): na cabhi-
prayadinam bhavad dravye devadattasabdo vartate /

“MBh on vt. 6 ad A5.1.119 (11.367.25): ekena Sabdah
pratinirdisyate dvabhyam arthah /
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ing of F1. Kaiyata therefore suggests that the ab-
lative form of the relative pronoun yad (yasmat)
should be supplied in F2 as a correlative with sah
(tad; nom. sg. m.) in sa tesam bhavah, taking the
relative pronoun as referring to pravritinimitta or
the basis for occurrence. He says:

Pradipa on MBh ad AS5.1.119 (IV.91): yasmat
yatpravritinimittat svenarthena prayujyante so
'rthas tesam pravrttinimittataya sambandhiity
arthah /

The pronoun sah in the clause sa resam bhavah
is coreferential with the term bhava (bhavah) as
taken as referring to a meaning. Consequently
the phrase yasmat pravrttinimittat is equivalent to
yasmad bhavat. In his Uddyotra NagesSa gives his
interpretation of the present varttika by supplying
yasmat in the same way as Kaiyata.

Uddyota on MBh ad A5.1.119 (IV.91):
sarve Sabdah svena |arthenal vacyena
karanena yasmat pravritinimittad bhavanti
vacyarthabodhanaya prayogam prapnuvanti
sa pravrttinimittariupo 'rthas tesam Sabdanam
bhavah /

The fifth-triplet ending or ablative ending in the
phrase yasmat pravritinimirtat signifies hetu or
'cause’, 'reason'. This is accounted for by A2.3.25
vibhasa gune 'striyam. On the other hand, the
third-triplet ending or instrumental ending in the
phrase svena bhavena or svenarthena undoubt-
edly signifies karana or 'instrument’. This is ac-
counted for by A2.3.18 kartrkaranayos trtiya. 1t
is to be noted in this connection that what is spo-
ken of as hetu can be what is spoken of as karana.
According to Bhartrhari, what is called heru is
what brings a thing to accomplishment and the
thing can be a substance or a quality or an ac-
tion (kriya), while what is called karana is what
brings only an action to accomplishment.!3

Now we come to know what the varttika in
question means to say. Any linguistic item
(bhava 1, i.e., Sabda) occurs (bhavanti) for the
sake of conveying its own (sva) meaning (bhava
2, i.e., artha). This takes place on the basis of
a meaning (bhava 2, i.e., artha) which consists

5VP3.7.25ab:  dravyadivisayo hetuh karakam niyata-
kriyam / Vt. 1 on A2.3.23:nimittakaranahetusu sarvasam
prayadarsanam tells us that the terms nimirnta, karana, and
hetu are synonymous with one another.

in being pravrttinimitta. It is the meaning of a
linguistic item which functions as pravrttinimitta
that is the bhava to be signified by the taddhita
affix tva or tal.

We have to note here that later Paniniyas rec-
ognize that there are two kinds of meanings:
one is what is to be denoted by a linguistic
item (vacya) and the other is what serves as
the basis for the application of the linguistic
item (pravrttinimirta).!® This is a reflection of
Paniniyas'theory of denotation: in order to re-
fer to a substance, one has to resort to a qual-
ity which differentiates the substance from oth-
ers.'” In my opinion, therefore, we must say
that F1 is highly important in that it presupposes
Paniniyas'theory of denotation.

4. We have seen that in F1 and F2 Katyayana
uses the term bhava in three senses.

4.1. bhava = vidyamanatva

The term bhava in the phrase yasya gunasya
bhavat of F1 is derived from the verb bhiz which
means sarta or being by adding the krt affix ghari
to denote the abstract act of being. Kaiyata
glosses bhavat with vidyamanatvat 'because of
being the agent of being'. When a quality is
said to exist, it is the agent of the act of be-
ing. The krt affix ghafi here denotes bhava, a
verb meaning in the abstract (bhave ghar). 1t is
proper to say that the term bhdva here means 'ex-
istence', 'being', counting as bhavasadhana or an

16Pradz‘pa on MBh ad A5.1.119 (IV91): sa ca dvividho
vacyapravrttinimittarapah / Helaraja interprets varttika 6
differently. First, he takes the term bhava in svena bhavena
as referring to a meaning characterized as pravrttinimirta
and not a meaning characterized as vacya (bhavanty asmad
iti [bhavah]). Second, he takes [sarve bhavah] bhavanti
as equivalent to prayujyante '...are used', saying that the
verb bhit could mean prayoga 'use'. Third, without in-
troducing yastmat, he takes the pronoun sah in sa tesam
bhavah as referring to the bhava in svena bhavena, bhava
as the meaning characterized as pravrttinimitta. Prakasa
on VP3.5.1: yadva sarve bhavah svena bhavena bhavanti
sa tesam bhavah ity atra tu pakse Sabdavacini prakrtih
, goSabdasya bhavo gotvam iti / tatha hi sarve bhavah
sarve Sabdah svena bhavena bhavanty asmad iti vyutpattya
pravrttinimittalaksanenarthena bhavanti / anekarthatvad
dhatinam bhavateh prayogavacanatvat prayujyanta iti / sa
pravrttinimittalaksano bhavas tesam Sabdanam pratyaya-
vacya iti tacchbdavacya Sabdatmika prakrtir atra pakse
bhavati /

17yP3.5.2abd: dravyasyavyapadesasya ya upadiyate
gunah / bhedako vyapadesaya . ..//
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item formed with the krt affix to denote bhava or
an abstract act.

One might add that it is clear from the follow-
ing remark of Kaiyata that the term bhava in F1
is used in the sense of 'existence', 'being’,

Pradipa on MBh ad A5.1.119 (IV.93): yasya
bhavad ity etavaty ucyamane putrasya bhavat
pitari pitrSabdapravartanat pitrtvam iti putre
bhavapratyayah syat, putratvam iti ca pitariti
gunagrahanam /
According to Kaiyata, if F1 were formulated as
yasya bhavar . without putting the word
gunasya, an undesirable result would follow. The
word pitr 'father'is used to refer to a father on
the basis of the existence of his son, so that the
derivate pitrtva should denote the son; similarly,
the word putra 'son'is applied to a son on the basis
of the existence of his father, so that the derivate
putratva should denote the father.
4.2. bhava = sabda
In explaining Patafijali's gloss of the term
bhava with the term §abda, Kaiyata says:
Pradipa on MBh ad A5.1.119 (IV.91): bha-
vantiti bhavah Sabdah / bhavates ceti vak-
tavyam iti kartari nah / '®
According to Kaiyata, the term bhava taken as
referring to a linguistic item (§abda) is derived
from the verb bhiz by adding the krt affix na to
denote the agent with respect to the act of being
born which is denoted by this verb bhii. It is clear
from the following that the verb bhii here means
Jjanman or birth. Katyayana says sarve bhavah
...bhavanti. What is referred to by the term
bhava is what is spoken of as bhavati. Kaiyata
glosses bhavanti with pravartante .. . occur'. Ac-
cording to him, a linguistic item occurs as what
denotes its own meaning. !° Nagesa says that
linguistic items occur as the objects of utterance
(uccaranavisaya). *° It is natural that the krt affix
na here refers to an agent (kartari nah).

18]t is interesting to note that Kaiyata, when explaining
the term bhava used in the sense of abhipraya, uses a similar
expression (bhavantiti bhavah / bhavates ceti vaktavyam iti
kartari nah). Seen. 7.

" Pradipa on MBh ad AS5.1.119 (IV91): sabdanam
svartho vacyas tena bhavanti—tatra vacakatvena pravar-
tanta ity arthah/

DUddyota on MBh ad A5.1.119 (IV.91): bhavantiti /
uccaranavisaya bhavantity arthah

4.3. bhava = artha

The term bhava taken as referring to a meaning
(artha) is formed from the verb bhit with the krt
affix ghafi. What matters is what this krt affix
denotes. According to Kaiyata, when the term
bhava is taken to refer to a meaning, the krt affix
ghari signifies an instrument (karana). He says:

Pradipa on MBh ad A5.1.119 (IV.91): atra tu
karanasadhano gharii /

According to Kaiyata, the term bhava which sig-
nifies a meaning counts as karanasadhana or an
item formed with the krt affix to denote an in-
strument. When the term bhava for a meaning is
taken as an item that ends in the krt affix gha#i to
denote an instrument, the verb bhi this affix fol-
lows means janman. It is obvious that a meaning
is connected with a linguistic item, as something
that occurs. A meaning serves as instrument of a
linguistic item occurring, for one uses a linguist
item in order to convey a meaning. It is precisely
a meaning that is that by which a linguistic item
occurs.

As said earlier, a meaning is twofold: a mean-
ing to be denoted by a linguistic item (vdcya)
and a meaning as the basis for the occurrence
of the linguistic item (pravrttinimitta). A mean-
ing that is to be denoted is, it is true, an instru-
ment for a linguistic item occurring in that one
uses a linguist item in order to convey a mean-
ing. 2! However, a meaning to be denoted by a
linguistic item is insufficient to cause the linguis-
tic item to occur. For it comes in question how
such a meaning is spoken of. We have to recall
that Paniniyas'theory of denotation demands that
a quality connected with a substance be resorted
to in order to denote the substance. This implies
that the meaning which consists in being the ba-
sis for the occurrence of a linguistic item is also
properly said to be another instrument for the oc-
currence of the linguistic item.

5. The difference between F1 and F2 is this.
F1 provides that the affix tva or tal follows a
pada with a sixth-triplet ending when the qual-
ity, on the basis of which the base of the pada
is applied to its meaning, a substance which is

N Pradipa on MBh ad A5.1.119 (IV91): vacyo ‘'rthah
Sabdabhavane karanatvena vivaksitah / arthapratyayanaya
Sabdaprayogad bhavaty arthasya karanatvam /
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related to that quality, is to be signified. Ac-
cording to Kaiyata, F1 amounts to saying that
tva or tal occurs after items such as go which
denote meanings such as a universal, a quality
(in a narrower sense), a substance (in a narrower
sense) when properties related to them, such as
a word-form, a quality (in a narrower sense??),
and a universal, are to be denoted.”®> F2, on the
other hand, provides that these affixes follow a
pada with a sixth-triplet ending when the base
of the pada denotes its own form and when the
basis for the application of that base is to be de-
noted.2* While in F1 the base after which the
affixes occur is taken to denote its own mean-
ing (arthabhidhayin), in F2 it is taken to denote
its own form (§abdabhidhdyin). Whichever one
chooses, what F1 and F2 account for is the same.
The affix tva or tal is introduced to denote the ba-
sis for the application of the linguistic item which
that affix follows.

Therefore the objection is raised in the Bhasya:
Either of F1 and F2 is to be formulated, so that
the sutra in question is changed. To this objec-
tion, an answer is given: Let it be just as it has
been originally phrased. But it has been argued
in the fourth varttika that the sitra as it is leads
to the undesired consequence that the affix tva or
tal is introduced to denote bhava in the sense of
intention and so on.?

In his seventh varttika Katyayana, obviously
assuming that the siitra in question has to be ac-
cepted as it is, says that the undesired conse-
quence pointed out does not ensue because of
the principle of anabhidhana 'improper use of
a derivate'. That is, the derivate devadattatva
which corresponds to devadattasya bhavah =
devadattasya abhiprayah is grammatically well

22vIn a narrower sense"in the sense that they are like what
the Vai$esika school posits.

2 Pradipa on MBh ad A5.1.119 (IV91): parvatra laksane
Jjatigunadravyalaksanarthabhidhayibhyo gavadibhyah sab-
dasvaripagunasamanyadisu pratyayah /

%Pradipa on MBh ad A5.1.119 (IV. 91): iha
tu  Sabdabhidhayibhyah  pirvoktesv  evarthesv  iti
prakrtyarthabhede 'pi pradhanapratyayarthabhedapekso
vikalpah /

BMBh on vt. 7 ad AS.1.119 (I1.368.1-2): tat tarhy any-
atarat kartavyam sitram ca bhidyate / yathanyasam evastu
/ nanu coktam tasya bhava ity abhiprayadisv atiprasanga
iti/

formed by the present sitra, it is not allowed be-
cause it is not used to convey the meaning of the
corresponding phrase devadattaya bhavah = de-
vadattasya abhiprayah. *°

6. But how can the siira allow a desirable derivate
to be formed? It is left that one has to understand
the term bhava to refer to the basis for the appli-
cation of the linguistic item. The point made by
Katyayana and Pataifijali is explained by Kaiyata
as follows:

Pradipa on MBh ad A5.1.119 (IV.92): na hi
gotvam asvatvam ityadyukte 'bhiprayady ava-
gamyate kim tu jaryadity arthah / tatra bha-
vaty aneneti karanasadhanena ghafiantena
bhavasabdena jatyadike ucyamane vacya-
sambandhini sabdasambandhini ca purvokta-
nyayad dravyadivacinah Sabdabhidhayino va
. Suklades tvataladaya iti sthitam /
According to Kaiyata, first of all, the term bhava
in the given sitra is the same as the one taken as
referring to a meaning in F2. It is derived from
the verb bhii which means janman by adding
the krt affix ghai that denotes an instrument.
Thus the term bhdva in the sitra means 'that by
which [a linguistic item] occurs'(bhavaty aneneti
bhavah). That by which a linguistic item occurs
is a meaning; and, the meaning is twofold: some-
thing to be denoted by a linguistic item and the
basis for the application of the linguistic item to
it. As indicated by F2, the meaning referred to by
the term bhava in the sitra is the latter.
In the Kasikavriti a straightforward explana-
tion of this term is given.

Kasikavrtti on A5.1.119: bhavato 'smad abhi-
dhanapratyayayv iti bhavah / Sabdasya pra-
vritinimittam bhavasabdenocyate /

It is said here that the term bhava refers to that
on the basis of which a word and a cognition oc-
cur, so that this term refers to the basis for the
application of the word. According to Haradatta,
on the basis of the universal cowness (gotva), the
word go occurs to denote a cow and a cognition in
the same form 'this is a cow'occurs with reference
to individual cows. He adds that the affix ghar

25V1. 7: uktam va // MBh on vt. 7 (11.368.4): kim uktam
/ anabhidhanad iti / anabhidhanad abhiprayadisitpattir na
bhavisyati /
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which denotes an instrument is introduced after
the verb bhit by A3.3.24 srintbhuvo 'nupasarge,
since there is no sutra to state that the affix gharni
is used to denote heru (asmar). %’

7. We have seen that the term bhava in the
sutra refers to the basis for the application of
the linguistic item. As Katyayana suggests, the
pronominal fad of tasya in the sutra can refer to
the meaning of the base of the pada after which
tva or tal occurs or to the word form of that base.
Therefore, we have the following reading of the
sutra.

tasya bhavah

(1) When tad refers to the meaning of the base
of the pada, the phrase tasya bhavah means:
bhava (or that by which a linguistic item oc-
curs), connected with the meaning x con-
veyed by the base of the pada.

(2) When tad refers to the word form of the base
of the pada, the phrase means:
bhava (or that by which a linguistic item oc-
curs), connected with the base of the pada;
that is, the basis for the occurrence of that
base.

That is to say: When the utterance gor bhavah
'the bhava of a cow'is given, if one takes into con-
sideration the meaning conveyed by the item go
‘cow', this utterance signifies the basis for the oc-
currence of the item go, which basis is connected
with the cow (gosabdarthasya bhavah); and, if
one takes into consideration the item go itself, it
signifies the basis for the occurrence of the item
go (gosabdasya bhavah).

It is to be noted, moreover, the meaning which
serves as the basis for the application of the lin-
guistic item and which is referred to by the term
bhava is simply a quality (guna) that is connected
with a substance (dravya), as is indicated by F1.
We may say that, according to Paniniyas'theory

Y Padama#jari on Kasikavreti ad A5.1.119: yasmad go-
wvader hetor gavadau gaur ityevamddikam abhidhanam
pravartate, gaur gaur ityevamadis cabhinnakarah pratyayo
bhavati, so 'rtho gavadeh Sabdasya pravritinimittam iha
bhavasabdenocyate / tatra bhavato 'smad ity arthapra-
darsanam etat, na tu hetau kenacid ghari vihitah / tasmat
Sinibhuvo ‘nupasarge iti karane ghan drastavyah/ See §3.2
also.

of denotation, the meaning of a linguistic item is
of two kinds: a substance, which is a meaning
to be denoted by a linguistic item, and a qual-
ity, which is the meaning on the basis of which
the linguistic item occurs to denote the substance.
Such a quality is simply the bhava which is to be
denoted by the krt affix tva or ral.

8. In this connection it is interesting to consider
what Patafijali says in the discussion as to what a
substance is.

MBh on vt. 5 ad AS.1.119 (11.366.23):
athava yasya gunantaresv api pradurbhavatsu
tattvam na vihanyate tad dravyam /

He first says that a substance is that whose rattva
is not lost even if it assumes different qualities
(a quality in a narrower sense). 28 He then asks
the question of what is the tarrva and answers by
saying tadbhavas tattvam:

MBh on vt. 5 ad A5.1.119 (I1.366.23-25): kim
punas tattvam / tadbhavas tattvam / tady-
atha—amalakadinam phalanam raktadayah
pitadaya§ ca  gunah  pradurbhavanii,
amalakam badaram ity eva bhavati /

We can say that the same fruit of the Amalaka
tree is red at a time and yellow at another
time without saying that they are two different
Amalaka trees. Even if the fruit of the Amalaka
tree changes color, one has the same cognition
"This is an Amalaka tree'or uses the same word
amalaka with reference to the Amalaka tree, be-
cause the tattva of the Amalaka tree is not lost.
It is clear that when Pataiijali says radbhavas
tartvam, he is conscious of the present siitra,
so that he intends to remind us of the deriva-
tional meaning of the term tartva and not of
its conventional meaning. In the case of the
Amalaka tree, tattva glossed with tadbhava is

2What is eternal (nitya) is also defined as that whose
tattva is not lost. Paspasa (1.7.22-23): tad api nityam—
yasmims tattvam na vihanyate / kim punas tattvam /
tadbhavas tattvam / Pradipa on Paspasa (1.32): bud-
dhipratibhasah Sabdartho yadad yada Sabda uccaritas
tada tadarthakara buddhir upajayate iti pravahanityatvad
arthasya nityatvam ity arthah / The eternity defined here is
called pravahanityata 'stream-eternity'. Whenever the word
go is heard, the same form of cognition occurs; one speaks
of cowl as go and of cow2 as go even if cowl has gone
away. What is cognized as a cow or what is denoted by the
word go is considered to be eternal.
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that on the basis of which the word amalaka or
the cognition 'This is an Amalaka tree'occurs.
That is why Kaiyata neatly says that tartva is
ekakarabuddhinimirtarvam 'the cause of the oc-
currence of the cognition of the same form'. 2
The phrase tadbhavah is paraphrased as rasya
bhavah and the term bhava here refers to the ba-
sis for the occurrence of the linguistic item or of
the cognition.

9. Conclusion

As far as it is taken to be a derivate which is
formed from the verb bhi signifying sarta and
Janman with the krt affixes na and ghari, the term
bhava signifies (1) what is or arises, (2) the ab-
stract act of being or arising, and (3) a karaka
other than an agent which is involved in the act
of being or arising. When it signifies (1) or (3),
it is classed as a kind of general term. What this
term refers to depends on the context in which it
is used. For discussing what Panini means by the
term bhava in formulating A5.1.119, Paniniyas
provide the framework centered around their the-
ory of denotation: one has to resort to a quality
to denote a substance. A quality serves as in-
strument for the application of a linguistic item
to a substance and hence is precisely the basis
for the occurrence of the linguistic item. It is
reasonable that such a quality is spoken of as
bhava, the term for which is a karanasadhana.
We have to say that little attention has been given
to this interpretation of the term bhava: bhdva as
a karanasadhana.
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