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0. Introduction

A set of six karikas given by Nagarjuna at the
beginning of the second chapter of his Mila-
madhyamakakarika is highly important in that it
presents a model for an argument against action
(kriya).! The karikas run as follows:

gatam na gamyate tavad agatam naiva
gamyate / gatagatavinirmuktam gamyamdanam
na gamyate /1 //

"First of all, it is improper to say that [a path
which] has been gone upon is being gone upon
(gatam gamyate). Further it is also improper
to say that [a path which] is yet to be gone
upon is being gone upon (agatam gamyate).
Moreover, it is improper to say that, separated
from [the path which] has been gone upon
and [the path which] is yet to be gone upon,
[a path which] is being gone upon is being
gone upon (gamyamanam gamyate)."

cesta yatra gatis tatra gamyamane ca $a
yatah / na gate nagate cesta gamyamane gatis
tatah // 2 //

"Where there is a physical activity, there is
going. Since such a physical activity occurs
on [the path which] is being gone upon, not
on [the path which] has been gone upon and
[the path which] is yet to be gone upon, there-
fore there is going on [the path which] is being
gone upon."

* This is the revised version of the paper read at
the Vienna Forum, June, 1996.
'PP on MMK 11, k. 1: yady apy utpadapratisedhat
pratityasamutpadasyanirodhadivisesanasiddhih ta-
thapy anagamanirgamapratityasamutpadasiddhaye
lokaprasiddhagamanagamanakriyapratisedhartham
kimcid upapattyantaram ucyatam iti /

—63-

gamyamanasya gamanam katham namopapa-
tsyate / gamyamanam vigamanam yada naivo-
papadyate // 3 //

"How can one justify saying that [a path which]
is being gone upon is gone upon (gamyama-
nasya gamanam), when it is altogether im-
proper that [the application of the term]
gamyamana is made without [resorting to] the
act of going."

gamyamanasya gamanam yasya tasya prasa-
Jyate / rte gater gamyamanam gamyamanam
hi gamyate // 4 //

"One who accepts that [an entity referred to
by the word] gamyamana 'being gone upon' is
gone upon would have to accept the undesired
consequence that [the word] gamyamana is
used with reference to an entity that is not
linked with going. For, one who maintains
this view argues that [an entity which is devoid
of going and which is called] gamyamana is
being gone upon.”

gamyamanasya gamane prasaktam gamana-
dvayam / yena tad gamyamanam ca yac catra
gamanam punah //5 //

"If, on the other hand, one accepted it as proper
to say that [a path which] is being gone upon
is being gone upon, then one would have to
accept the undesired consequence that there
are two acts of going. That is, one which is
the basis for applying the word gamyamana
and the other [which is the basis for applying
the word gamyate]. "
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dvau gantarau prasajyete prasakte gamana-
dvaye / gantaram hi tiraskrtya gamanam no-
papadyate // 6 //

"If the undesired consequence ensued that there
are two acts of going, the undesired conse-
quence would also result that there are two
agents of going. It is not possible to account
for an act of going without someone who per-
forms it."

In this paper I wish to clarify the logic underlying
the negation of an action (kriyapratisedha), that
is, the logic of gamyamanagatagata which is
applied elsewhere in the Milamadhyamaka-
karika to demonstrate that there never exist acts
of seeing (darsana), coming forth (utpada), an-
nihilating (nirodha), burning (dahana), and bind-
ing (bandhana).* In order to arrive at a better
understanding of the logic, I shall analyze the
following propositions or sentences (vakya)
Nagarjuna refers to, relying on Candrakirti's
Prasannapada;

(1) gatam gamyate
"[A path which] has already been gone upon
is being gone upon."

(2) agatam gamyate
"[A path which] has not yet been gone upon
is being gone upon."”

(3) gamyamanam gamyate

"[A path which] is currently being gone upon

is being gone upon."

("The path is being gone upon as it is being

gone upon.")

The method I follow here to investigate the struc-
ture of these sentences is to consider them from
the point of view of how they are derived in
Panini's derivational system.

Although a large number of studies have been
made on Nagarjuna's arguments against the act
of going (gati), most of them, especially by Bud-
dhist scholars, seem to have missed the point.

% See fn. 21 below.

To the best of my knowledge, Buddhist scholars
who worked on these arguments have paid insuf-
ficient attention to what is actually said in the
karikas cited above, or even if they did, they did
not fully grasp the grammatical basis for Naga-
rjuna's arguments. Indeed, one scholar went so
far as to say that Nagarjuna has a linguistic out-
look of originality simply because the above sen-
tences, seldom found in common usage, are ab-
normal.

The first scholar to pay serious attention to
the grammatical basis of the arguments of Naga-
rjuna and Candrakirti was Kamaleswar Bhatta-
charya.’> Unfortunately, he did not go into the
details of how the expressions cited in the karikas
are grammatically derived, nor did he avail him-
self of parallel arguments found in Pataiijali's
Mahabhasya. Recently, George Cardona® has
studied the parallel arguments given by Pataiijali
and Nagarjuna. He concludes that "Nagarjuna
doubtless have to concede to a grammarian his
particular views based on grammarians' pre-
mises.” Still, as far as the interpretation of the
arguments is concerned, he gave us nothing be-
yond what Bhattacharya had done.

1. The reason why the logic of the negation of
the action is examined in the framework of sen-
tence derivation is this: According to Paniniyas,
an action (kriya) stands in correlation with a
karaka (‘something that directly contributes to
its being accomplished'), and the relation of what
is to be accomplished and what does the ac-
complishing (sadhyasadhanabhava) holds be-
tween them.” Therefore, in the case in which a
certain action is to be brought to accomplishment,
one finds certain karakas participating in the ac-
tion. In order to convey the situation where an
act is to be brought to accomplishment, thus, it

* Bhattacharya [1980, 1980~1, 1985).
* Cardona [1991].
° VP3.8.1: yavat siddham asiddham va sadhya-

tvenabhidhiyate / asritakramaripatvat tat kriyety
abhidhiyate //
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is necessary to utter both an item denoting the
act and one which denotes a participant in bring-
ing it to accomplishment. The item which denotes
an action in its intrinsic aspect, that is, as some-
thing to be accomplished (sadhya), is a verb
root followed by a verbal ending (tinanta). In
general, a verbal ending denotes a karaka like
an agent (kartr) or an object (karman); and who
or what the particular karaka is specified by a
nominal base which cooccurs with an item ending
in the verbal ending. For example, in the utter-
ances devadatta odanam pacati ('Devadatta is
cooking rice gruel) and odanam pacyate deva-
dattena ('Rice gruel is being cooked by Devadat-
ta'), the verbal endings -fi in pacati and -te in
pacyate denote an agent and an object, respec-
tively; further, who the agent is and what the
object is are specified by the nominal bases de-
vadatta and odana, respectively.®

2. Now, by resorting to immediate constituent
analysis, we may analyze the utterance under
consideration as follows:

(1) gatam gamyate
(gam + Kta) + sU gam +yaK + IAT

(2) agatam gamyate
(naN + (gam + Kta)) + sU gam + yaK +
IAT '

(3) gamyamanam gamyate
(gam + yaK +IAT) + sU gam + yaK +IAT

gata gam + Kta
Time reference (kala)
past (bhiita)
Affix meaning
kartr
karman
bhava

A3.4.72 gatyarthakarmakaslisasinsthasa-
vasajanaruhajiryatibhyas ca //

 We must note that, in utterances such as devada-
ttena sthiyate 'The action of standing is being done
by Devadatta', the verbal ending -te is used to denote
an act (bhava).

A3.2.102 nistha // (A1.1.26 ktaktavatii
nistha //)
A3.2.84 bhite //

agata naN + gata

*Time reference

future (bhavisyat)
Affix meaning

kartr

karman

bhava

A2.2.6 nafi //

gamyamana gam + yaK + IAT (— SanaC)

Time reference

present (vartamana)
Affix meaning

kartr

karman

bhava

A3.4.69 lah karmani ca bhave cakarmake-
bhyah // .

A3.2.124 latah Satrsanacav aprathama-
samanadhikarane //

A3.2.123 vartamane lat //

A3.1.67 sarvadhatuke yak //

gamyate gam + yaK + IAT (= tiN)

Time reference

present (vartamana)
Affix meaning

kartr

karman

bhava

A3.4.69 lah karmani ca bhave cakarmake-
bhyah //

A3.2.123 vartamane lat //

A3.1.67 sarvadhatuke yak //

vakya {x - sU gam-ya-te}

samanadhikaranya

A1.4.107 Sese prathamah //
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2.1. To begin with, the sentences given, gatam
gamyate, agatam gamyate, and gamyamanam
gamyate, are all passive sentences. The verb
gamused in these passive sentences is a 'transitive'
(sakarmakadhatu), so that its significand, the ac-
tion of going (gati), requires its age nt and object.
Here, an agent of going, although not explicitly
stated, is implied. Consider the following sen-
tences:

(4) devadatto gramam gacchati
'‘Devadatta is on his way to the village'.
(5) devadattena gramo gamyate

id. (passive)

(6) gramo gamyate

Clearly the sentences under consideration are
comparable to sentence (6).

In this connection, I would like to point out
that Paniniyas give a definite meaning to the
verb gam. According to Helar3ja, for instance,
the action of going is a continuous flow of acts
of leaving a certain point of space and reaching
another (tyagopadanaripavicchinnapravaha),’
which allows one to use a sentence like the fol-
lowing:

(7) devadatto graman nagaram gacchati

'Devadatta is going from the village to the

city'.
2.2. As stated, the verb gam is a transitive verb.
The object relative to the action denoted by this
verb is a path (adhvan) in the given passive
sentences, since, as we shall see later.® it is proper
to assume that the nominal pada adhvajatam 'the
path' is elided here. In this connection we have
to consider the following siitra:

? Prakasa on VP3.7.135: atra yeyam gamikriya
sa dviripa bhavati, akrantasya patho yo 'tikramaniyo
bhagah, tatra tyagaripam hinarapam kriyayah /
prapye tv asadaniye bhage samsargaripam praptiri-
pam iti tyagopadanalaksanavayavabhedat kriya dvi-
vidha / tatha ca tyagopadanaripavicchinnapravaha-
gamikriyakranto'dhva. . ./

® See §2.5.

66~

A2.3.12 gatyarthakarmani dvitiyacaturthyau
cestayam anadhvani //

This siitra provides that a second-triplet ending
and a fourth-triplet ending occur when an object
of an action denoted by the verb signifying the
act of going (gatyarthakarman) is to be conveyed,
on condition that a physical activity (cest@) actu-
ally occurs and the object is not a path. By this
siitra the accusative form gramam and the dative
form gramaya in the following utterances are
explained:

(8) gramam gacchati

'He is going to the village'.
(9) gramaya gacchati

id.

According to Katyayana, the prohibition that this
sitra does not apply in connection with the path
which is an object of going concerns a path on
which one has actually set foot? Consider the
following utterance:

(10) devadato 'dhvanam gacchati

In this instance the present sitra does not apply.
If it were to apply here, we would also have the
undesired utterance *adhvane gacchati 'He is
going towards the path' (adhvane [dat. sg.]). The
occurrence of the second-triplet ending -am after
the nominal base adhvan here is only accounted
for by A2.3.2 karmani dvitiya, so that, as sug-
gested by the prohibition mentioned above, (10)
conveys both that Devadatta is going towards
the path and that Devadatta is going along (up-
on/over) the path."® In his commentary on MMK

*vt. 2 ad A2.3.12: asthitapratisedhas ca // In the
Nyasa the following explanation is given. Nydsa on
KV ad A2.3.12: yena desavisesena prapyam gramadi-
kam prapyate sa desaviseso loke 'dhveti ridhah /
kena ca prapyam prapyate / yah pantha akrantas
tena / tasmat tasyaivayam pratisedhah /

'% Kaiyata explicates varttika 2 ad A2.3.12 as fol-
lows. Pradipa on MBh ad A2.3.12: asthita akrantah
san yada panthda gamyate tadanadhvaniti pratise-
dhah / yada tutpathena pantha akramitum isyate tada
bhavaty eva caturthi / '
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1-6, Candrakirti takes it for granted that (10) is
used in the latter sense.

2.3. The word gata is the past participle of the
verb gam, a derivate in a krt affix in which the
verb gam is followed by the krt affix Kta. Here
in sentences (1)—(3), the krt affix Kta denotes an
object and indicates that an action denoted by
the base, the verb gam, is referred to the past
(bhiita). With this word one can say:

(11) gramo devadattena gatah

'The village which has been gone to by Deva-
datta'/'The village has been gone to by Deva-
datta'.

(12) gramo gatah

'The village which has been gone to'/'The vil-
lage has been gone to'.

2.4. As to the word agata, a negative compound
of the tatpurusa class (nafitatprusa), the question
arises: What is the function of the negative parti-
cle naN (a-) here? In order to answer this ques-
tion, let us now take into consideration Patafijali's
interpretation of the word anipsita (‘'undesired’)
in Panini's rule to define the term karman(A1.4.50
tathayuktam canipsitam)."
Consider the following sentences:

(13) devadatto gramam gacchati

(14) visam bhaksayati

'He eats poison'.

(15) gramam gacchan vrksamilany upasar-
pati

"While going to the village, he happens to come
near to the roots of a tree'.

In (13) the village is that which the agent most
wishes to reach (ipsitatama), so that it is classed
as karman by A1.4.49 kartur ipsitatamam karma.
In (14) the poison is what is not desired by the
agent (anipsita, dvesya 'hateful’). In (15) the
tree roots are indifferent things (uddsina).

"' MBh ad A1.4.50: anipsitam iti nayam prasajya-
pratisedhah—ipsitam neti / kim tarhi, paryudaso
'yam—yad anyad ipsitat tad anipsitam iti / anyac
caitad ipsitad yan naivepsitam napy anipsitam iti /

According to Patafijali, if the function of the
negative particle naN in the word anipsita (an-)
is taken as paryudasa 'exclusion’, the word anipsi-
ta means that which is other than ipsita (yad
anyad ipsitat tad anipsitam), as a consequence
of which it covers that which is hateful (anipsita,
dvesya) as well as that which is indifferent
(udasina), so that the poison and the tree roots
are classed as karman by A1.4.50; if taken as
prasajyapratisedha 'megation upon assumption’,
on the other hand, it means that which is opposite
(pratipaksa) to ipsita, that is, something hateful,
so that, since the tree roots are not classed as
karman either by A1.4.49 or by A1.4.50, the ac-
cusative form vrksamiilani cannot be accounted
for.!?

In the same vein, if the function of the naN in
agata is taken as paryuddsa, then the word agata
means that which is other than gata, that is, an
object in relation to the action of going which is
referred to the time other than the past. In this
case, it would be purposeless to mention sentence
(3) independently of sentences (1) and (2). For
what is referred to by gamyamana 'that which is
currently being gone upon' is subsumed under
what is referred to by agata. In order to have
its own domain of application, consequently, the
term gamyamana should refer to what is not
referred to either by the term gata or by the
term agata (gatagatavinirmukta). Thus, for the
purpose of establishing what is referred to by
the term gamyamana, one has to take the function
of the negative particle naN in the word agata
as prasajyapratisedha. In this case, by the term
agata one can speak of an object in relation to
the action of going that is yet to occur and is
thereby referred to the future.

"> Pradipa on MBh ad A1.4.50: yathadharma-
nrtadibhir uttarapadarthapratipaksabhiitam vastu
tatpratisedhadvarena pratipadyate tathanipsitasa-
bdenapi dvesyam vastu yad abhidhiyate tad eva na

_grhyate, kim tu sarvam ipsitad anyad ity arthah/

67—
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2.5. There is a grammatical difficulty in ac-
counting for the derivation of the present partici-
ple gamyamana in sentence (3). Naturally the
clarification of its derivation will afford the key
to an understanding of problems involved in sen-
tence (3).

In deriving the form gamyamana, the following
rules are to be considered:

A3.2.124 latah Satrsanacav aprathamasama-
nadhikarane //
A3.2.126 laksanahetvoh kriyayah //

Panini operates with ten abstract L-affixes
(lakarah), replaced by verb endings or participial
affixes. L-affixes occur when an agent, an object,
or the mere act (bhava) is to be denoted and
when various time references are involved. A
particular L-affix, AT, is introduced after a verb
under a condition of present time reference.
A3.2.124, if strictly interpreted, provides that the
participial affix SanaC substitutes for IAT on
condition that AT is coreferential (samanadhika-
rana) with a nominal pada which contains an
ending of a triplet other than the first
(aprathamanta). Consider the following sen-
tence:

(16) pacantam devadattam pasya
'Look at Devadatta who is cooking'.

Here the affix LAT which is replaced by the
participial suffix SatR in pacat (pac + SaP +
LAT) is coreferential with the nominal pada which
ends in the second-triplet ending -am. In sentence
(3), however, the nominal pada adhvajatam
(Nom. sg. n., 'the path") which ends in the first-
triplet ending -sU is supposed to be elided.”
As sentences (1) and (2) respectively amount to
gatam adhvajatam gamyate and agatam adhva-
Jjatam gamyate, so does sentence (3) amount to
gamyamanam adhvajatam gamyate. The item
which is coreferential with /AT to be replaced
by SanaC is the nominal pada that contains the

" PP on MMK 11, k. 1: tatroparatagamikriyam
adhvajatam gatam ity ucyate /

68—

first-triplet ending, so that the rule in question
does not apply here. Consequently, in order to
account for the derivation of gamyamana, one
has to take A3.2.126 into bonsideration, as does
Cardona, who assumes that a sentence like (3)
is only accounted for by A3.2.126 in Panini's
derivational system.

According to A3.2.126, on the other hand, the
SanaC replaces IAT if the verb that IAT follows
denotes an act spoken of as a characteristic or a
cause (laksanahetvoh) with respect to another
action (kriyayah). - Consider the following sen-
tences:

(17) Sayana bhufijate yavanah
'Yavanas eat while lying down'.
(18) adhiyano vasati

'He is staying for studying'.

In (17) Sayanah refers to persons whose act of
lying characterizes how they perform the act of
eating; in (18) adhiyanah refers to someone
whose studying is the reason for his staying some-
where. Now, if one interprets utterance (3) ac-
cording to this rule, the utterance has to be taken
to mean that the path is being gone upon as it is
being gone upon.™

However, not only is A3.2.126 irrelevant to
the issue at hand since, as far as Candrakirti is
concerned, he does not take into account a
characterized-characterizer relation (laksyala-
ksanabhava) or a causal relation (hetuhetumad-
bhava) between two acts of going, denoted by
gam in gamyamanam and gam in gamyate; but
A3.2.124 can well explain the occurrence of
SanaC substitute for /AT in sentence (3), though
with Patafijali's suggestion being taken into con-
sideration.

Patafijali suggests that one should interpret the
rule so that one can have the replacement of /AT
by SatR and SanaC even where there is the coref-
erentiality between a nominal pada terminating

' This is the translation of the sentence gamyama-
nam (adhvajatam) gamyate suggested by Cardona
[1991: 457].
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in a first-triplet ending (prathamanta) and IAT.
According to him, the participial affixes SazR
and SanaC optionally substitute for JAT on con-
dition that /AT is coreferential (samanadhika-
rana) with a nominal pada which contains an
ending of the first triplet.”” Thus the utterances
asti brahmanah 'The brahmin is' and vidyate
brahmanah alternates with the utterance san
brahmanah and vidyamano brahmanah, respec-
tively. If one follows his suggestion, therefore,
one can have alternately gamyate or gamyamana
even if [AT is coreferential with the elided nom-
inal pada adhvajatam which contains a first-
triplet ending. Thus it follows that the items
gamyate and gamyamana in the utterances
gamyate adhvajatam ("The path is being currently
gone upon') and gamyamanam adhvajatam
which alternates with each other are equivalent
in meaning with each other.'® In this equivalency
in meaning of the two items gamyate and
gamyamana lies the core of the problem involved
in sentence (3), as is clear from Candrakirti's
argumentations. The items gamyate and gamya-
mana equally denote an object relative to the
action of going that is referred to the present.

2.6. As a syntactic feature common to the three
sentences in question, one may point out the
coreferentiality (samanadhikaranya) between
the nominal bases, gata, agata, gamyamana and
the verbal ending -te, substituted for /A7, in
gamyate. Consider the following sitras:

A1.4.105 yusmady upapade samanadhika-
rane sthaniny api madhyamah //
A1.4.107 asmady uttamah //

> MBh ad A3.2.124: na tarhidanim apratha-
masamanadhikarana iti vaktavyam, vaktavyam ca /
kim prayojanam, nityartham / aprathamasamana-
dhikarane nityau Satr§anacau yatha syatam iti / kva
tarhidanim vibhasa, prathamasamanadhikarane /
pacan pacati / pacamanah pacata iti //

'® If IAT is corefereantial with a nominal pada con-
taining an ending of a triplet other than the first, the
replacement of /AT by participial affixes is obligatory
as in pacantam devadattam pasya, pacata krtam.

A1.4.108 Sese prathamah //

According to A1.4.105, if a form of the second
person pronoun yusmad that is coreferential
(samanadhikarane) with an L-affix in a deriva-
tion could be used as a cooccurring word (upa-
pade), even if it is not actually used (sthaniny
api), then a madhyama ending (an ending for
the second person) is selected to replace the L-
affix. If an L-affix replaced by endings is coref-
erential with the potentially cooccurring item
asmad (the first person pronoun), then an uttama
ending (an ending for the first person) occurs by
A1.4.107. Now in the given sentences the L-affix
LAT is coreferential with the items gata, agata,
and gamyamana, so that a prathama ending (an
ending for the third person) occurs according to
A1.4.108. This clearly shows that the verbal
ending -te in gamyate, which replaces LAT, is
coreferential with gata, agata, and gamyamana."’

What is more, as said in §1, by virtue of the
verbal ending -fe in gamyate being coreferential
with the cooccurring words, gata, agata, and
gamyamana, what is the referent of the ending
-te, an object relative to the action of going de-
noted by the verb gam in the same item gamyate
that is currently occurring, is specified by these
items. The specification is made as follows: the
referent of the ending -fe is an object which is
the path that is an object relative to the act of
going that has already occurred (gata); it is an
object which is the path that is an object relative
to the act which has not yet occurred (agata); it
is an object which is the path that is an object
relative to the act which is currently occurring
(gamyamana).

"7 A provision proposed by Katyayana for the first
triplet to occur after a nominal base (v£. 6 ad A2.3.46:
tinsamanadhikarana iti cet tinio 'prayoge prathamayvi-
dhih) also may be adduced as suggeting that there is
the coreferentiality between a verbal ending and a
cooccurring item.
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2.7. There is another important point that we
must keep in mind concerning the sentences in
question: The items gata, gamyamana, and
gamyate which constitute them are all what
Paniniyas call kriyasabdas.'® Paniniyas class as
kriyasabdas items ending in krt affixes (krdanta)
and items terminating in verbal endings (tina-
nta).”® The items gata and gamyamana are the
former and the item gamyate is the latter.

What is characteristic of an item termed
kriyasabda is that it has an action as the oc-
casioning ground for its use (pravrttinimitta).
Thus, when one uses the terms gata, gamyamana,
gamyate with reference to a certain entity, it is
necessary for there to be the act of going in the
entity. It is to be noted in passing that an object
as one of the karaka categories basic to Panini's
derivational system is regarded as a locus of an
action (kriyasraya).®®

3. Having given a grammatical analysis of the
sentences (1)—(3) and noticed that they have in
common the coreferentiality as their syntactic
feature and that the bases for application of the
terms gata, gamyamana, and gamyate are taken
to be connected with one and the same object,
one can then paraphrase the sentences (1)—(3) as
follows:

With reference to the object x in correlation
with the act of going (x = a path):

(1) x is gataSabda-vacya (bhiita-gamikriya-
asraya) and at the same time gamyatesabda-
vacya (vartamana-gamikriya-asraya).

'* MBhon vt. 1 (Pratyahara 2): catustayo Sabdanam
pravrttih—jatisabda gunasabdah kriyasabda ya-
drcchasabdas caturthah / Uddyota thereon: sabda-
nam arthe ya pravrttih sa pravrttinimittabhedat praka-
racatustayavatity arthah / '

' Mahabhasyadipika, Ahnikall [Palsule 1988:12]:
yavati ca Sabde kriyanusango 'sti, sarvasya kriyasab-
datvam kr([dan ]tesu tinantesu ca /

KV ad A1.4.45: adhriyate 'smin kriya_gunah ity
adharah / kartrkarmanoh kriyasrayabhiitayor
dharanakriyam prati ya adharas tat karakam adhika-
ranasamjiiam bhavati /
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[A path is referred to by the item gata and at
the same time by the item gamyate; a path is
the locus of the act of going referred to the
past and at the same time that of the act of
going referred to the present.]

(2) x is agatasabda-vacya (bhavisyat-gami-
kriya-asraya) and at the same time gamyate-
Sabda-vacya (vartamana-gamikriya-asraya).
[A path is referred to by the item agata and at
the same time by the item gamyate; a path is
the locus of the act of going referred to the
future and at the same time that of the act of
going referred to the present.]

(3) x is gamyamanasabda-vacya (vartamana-
gamikriya-asraya) and at the same time
gamyatesabda-vacya (vartamana-gamikriya-
asraya).

[A path is referred to by the item gamyamana
and at the same time by the item gamyate; a
path is the locus of the act of going referred
to the present and at the same time that of the
act of going referred to the present.]

According to Candrakirti, the reason one may
not have sentences (1) and (2) is that they incur
a contradiction (virodha). Concerning sentence
(3), furthermore, one cannot have it, for the fol-
lowing reasons: There is no third kind of object
relative to the act of going, which one could
speak of using the term gamyamana, aside from
objects referred to by the terms gata and agata
(gatagatavyatiriktagamyamananupalambha, ga-
myamanabhavay); one suffers the undesired con-
sequence that one must have two acts of going
involved in the sentence, so that the sentence
would involve two agents of going (gamanadva-
yaprasanga, gantrdvayaprasarga).”’ The above

* MMK 101, k. 3: na drstam drsyate tavad adrstam
naiva drSyate / drstadrstavinirmuktam drsyamanam
na drsyate //

MMK VII, k. 14: notpadyamanam notpannam na-
nutpannam kathamcana / utpadyate tad akhyatam
gamyamanagatagataih //

PP: yadi hi kim cid utpadyeta tad utpada utpada-
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formulations given to the sentences (1)—(3) clear-
ly reveal where in each of the sentences a problem
lies and what Candrakirti means to say by bring-
ing up the difficulties mentioned above about
those sentences.

4. virodha

4.1. With reference to sentences (1) and (2),
formulations (1) and (2) show, respectively, that
the act of going relative to a single object is
referred both to the past and to the present at the
same time and that it is referred both to the
future and to the present at the same time. What
is the contradiction? What we have to note in
this connection is that the concept of present

yet / na tu kim cid utpadyate 'dhvatraye 'py utpa-
dasambhavat / etac ca gamyamanagatagataih prag

rtamanayor.virodhdt / utpanna ity uparatotpattikriya

ucyate, utpadyata iti vartamanakriyavistah / tatas co-

utpadayatiti na yuktam /

MMK VII, k. 26: niruddhyate naniruddham na
niruddham nirudhyate / tatha niruddhyamanam ca
kim ajatam nirudhyate //

PP: yady anityateti ka cit syat, sa niruddhasya
bhavasyaniruddhasya va niruddhyamanasya va
syat / tatra niruddham niruddhyata iti na yuktam,

.........................................................

tatha[pi] nirudhyamanam, na niruddhyata ity anena
sambandhah / nirudhyamdanam api na nirudhyate

.................................................................................................

yata$ caivam trisv api kalesu nirodhasambhavah,
tasman nasty eva nirodha iti /

PP on MMK X, k. 13: dagdham na dahyate tavad
adagdham naiva dahyate / dagdhadagdhavinirmu-
ktam dahyamanam na dahyate //

PPon MMK XV1, k. 7: baddho na badhyate tavad
abaddho naiva badhyate / baddhabaddhavinirmukto
badhyamano na badhyate //
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time at the level of verbal expression plays an
important role here. At the level of verbal ex-
pression, if it has begun but not been brought to
completion,? an act is said to occur in the present
(vartamana).

Thus, on the basis of such concept of present
time, one may say as follows: That the act of
going is referred both to the past and to the
present at the same time means that it has been
brought to completion and has not been brought
to completion at the same time, which is obviously
contradictory; and besides, that the act of going
is referred both to the future and to the present
at the same time means that it has not yet begun
and has already begun at the same time, which
is also evidently contradictory.

4.2. In this case, it is improper to say that there
abide in a single object two different actions:
one referred to past or future time and the other
referred to the present. For, according to
Paniniyas, karakas, which are considered to be
capacities (Sakti) to bring actions to accomplish-
ment* and not substances possessing them, vary
from action to action. Consider the following
rule:

A2.3.7 saptamipaficamyau karakamadhye //

This rule explains the occurrence of a seventh-
triplet ending or a fifth-triplet ending after an
item standing for a period of time or a distance
between two karakas as in adya bhuktva deva-
datto dvyahe bhokta dvyahad va bhokta ("having
eaten today, Devadatta is going to eat in two
days or after two days'). In the sentence quoted
as an example, a time interval of two days inter-

2 When he paraphrases gata and agata as upara-
tagamikriya '[a path] on which the act of going has
ceased' and anupajatagamikriya '[a path] on which
the act of going has not begun’ respectively, Ca-
ndrakirti does not intend to speak of time in reality
but of time as something linked with the act which
falls into the field of the verbal expression.

» VP3.7.1: svasraye samavetanam tadvad eva-
Srayantare / kriyanam abhinispattau samarthyam
sadhanam viduh //
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venes between Devadatta who is an agent of the
action of eating denoted by the word bhuktva
(‘after eating') and Devadatta who is an agent of
the action of eating denoted by the word bhokta
('will eat').
interval between two karakas since it is the same
person Devadatta who eats both times, then one
cannot have a sentence like this. In order to
justify the use of such a sentence, therefore,
Paniniyas introduce the notion of karaka as a
capacity (Sakti), which is also known to Ca-
ndrakirti,” saying that Devadatta's capacity of
functioning as an agent in respect of the action
denoted by bhuktva is regarded as different from
his capacity of functioning as an agent in respect
of the action denoted by bhokta. Thus, we have
to accept that, since two acts of eating by the
same person Devadatta are different from each
other because of taking place at different times,
one capacity-karaka in relation to the act of eating
that occurs today is different from the other in
relation to that which is going to occur?’

Similarly, even if the same path that has already
been gone upon can be currently being gone
upon, its capacity of functioning as an object
relative to past going cannot be said to be identical
with its capacity of functioning as an object rel-
ative to present going. Consequently the same
path has to be differentiated by virtue of the
difference in capacity. It is to be noted that, in
Candrakirti's arguments against action, the prin-
ciple counts for something that a karaka in cor-
relation with one action is differentiated from a
karaka in correlation with another.*®

It thus follows that one cannot use sentences

If one says that there can be no

* PP on MMK 11, k. 6: Saktir hi karako na dra-
vyam. ../

» MBh ad A2.3.7: nantarena sadhanam kriyayah
pravrttir bhavati / kriyamadhyam cet karakamadhyam
api bhavati /

Pradipa thereupon: kalabhedabhinnabhujikriyanu-
mitaSaktibhedasrayo madhyavyapadeso sty eva /

PP on MMK 11, k. 6: kriyabhedac ca tatsadha-
nasyapi Sakteh siddha eva bhedah /
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(1) and (2) without violating the law of contra-
diction.

5. gatagatavyatiriktagamyamananupalambha
(gamyamanabhava)

Validity is denied to statement (3) by dint of
an entity referred to by the term gamyamana or
gamyate not being cognized apart from entities
denoted by the terms gata and agata. We may
say that the law of excluded middle is in effect
here. And the absence of such an entity is estab-
lished from three standpoints: The first is that
there is no current time; the second is accordingly
that there is no act occurring in the present; the
third is that, in the light of the fact that there is
no karaka because there is no action, no object
is established because no ‘act occurring in the
present is itself not established. Based on the
third standpoint, Candrakirti develops an argu-
ment against the subsistence of an entity referred
to by the term gamyamana or gamyate.

His argument is parallel to that reflected in -
the Mahabhasya ad A3.2.123, where it is ad-
vanced, from the first and second standpoints,
that one cannot use a present form like gacchati.
Here in this paper I need not go into details
about arguments presented by Pataiijali concern-
ing time and present time; Cardona has treated
them elaborately?’ Suffice it to show here what
Bhartrhari sets forth in this context:

¥ patafijali remarks that those who maintain the
view that there is no current time cites the following
verses. na vartate cakram isur na patyate na syandante
saritah sagaraya / kiitastho 'ym loko na vicestitasti
yo hy evam pasyati so 'py anandhah // mimamsako
manyamano yuva medhavisammatah / kakam smeha-
nuprcchati kim te patitalaksanam //  anagate na
patasi atikrante ca kaka na / yadi samprati patasi
sarvo lokah pataty ayam // himavan api gacchati /
anagatam atikrantam vartamanam iti trayam / sa-
rvatra ca gatir nasti gacchatiti kim ucyate // See
Cardona [1991: 452—455].
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sad asad vapi vastu syat trtiyam nasti kifica-
na/ tena bhiitabhavisyantau muktva madhyam
na vidyate //

"A thing should either be an existent or not;
there is no third. Therefore, leaving aside
past and future, there is no middle [, which
could be called current]."*®

According to Helaraja, of all the possible mo-
ments in an act, a moment that is past has already
come into being (sat 'being') and a moment that
is not yet existent (asat 'not being") has yet to be
brought about, is a future one. There is no mo-
ment that has both characteristics of being and
not being, since it is contradictory for a single
entity to have contradicting properties.

6. gamanadvayaprasariga (gantrdvayapra-
sanga)

6.1. Nagarjuna, in the second karika, puts forward
an argument for establishing the cause for the
application of the term gamyate to an entity re-
ferred to by the term gamyamana. The point
made is that the action of going is known to
take place where there is a physical activity
(cesta) such as moving one's feet; it occurs on
an entity referred to by gamyamana, not gata or
agata.

The claim set forth here is also a parallel to
that made in a §loka cited in the Mahabhasya®
For Paniniyas, an action as signified by a verb
is a collection of component actions that occur
in a sequence—in this sense, an action is said to
have two aspects: existence and non-existence
(sadasat)*—and hence the present time is re-
garded as a span of time in which an act begins
and has not yet been brought to completion.”

® vP3.9.85.

* In his Bhasya on A3.2.123 Patafijali quotes the
following verse. kriyapravrttau yo hetus tadartham
yad vicestitam / tat samiksya prayufijita gacchatity
avicarayan // See Cardona [1991: 452-455].

* VP3.8.6: kramat sadasatam tesam tesam atmano
na samithinam / sadvastuvisayair yanti sambandham
caksurdadibhih //

*' vt 3 ad A3.2.123: nyayya tv arambhanapava-
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Obviously, Nagarjuna, by assigning the reason
for applying the word gamyate to an entity re-
ferred to by gamyamana through introducing the
notion of cesta, intends to place the question as
to the validity of the use of the present form as
the one to be considered at linguistic level.

6.2. Using gamyate, even if one cannot speak
of either what is denoted by gata or what is
denoted by agata, one can certainly speak of
what is denoted by gamyamana. The formulation
given for sentence (3) in which both gamyamana
and gamyate are uttered and combined, however,
shows that the sentence involves the fault of
tautology (uktarthaprayoga), as does the utter-
ance karaniyam karyam ("What is to be done
should be done')*> Then, how can one avoid
the consequence of sentence (3) involving tau-
tology?

There are two ways to evade such a difficulty:
one is to nullify either the application cause for
the word gamyamana or that for the word
gamyate; the other is to differentiate between
the basis for the application of gamyamana and
that of gamyate. However, if we nullified the
application cause for the word gamyamana or
gamyate, they could never claim to be kriyasa-
bdas which, as stated earlier, requires that the
basis for their use, an action, be connected with
its referent, that is, the action inhere in its referent.
This is nothing less than the claim set forth by
Nagarjuna in the third and fourth karikas. When
paraphrasing the word gamyamane as samjia-
bhiite gamikriyasinye '[the word gamyamana
which] is a name [word] and which is devoid of
the act of going' in his commentary on the fourth
karika, Candrakirti clearly means that the nul-
lification of the application cause for the word

rgat / MBh: esa nama nyayyo vartamanah kalo
yatrarambho 'napavrktah /

2 Vyadi's Paribhasavrtti 46: uktarthanam aprayo-
gah // sakrduktasyarthasya punahprayogo na bhava-
ti / kutah / loke drstatvat / tad yatha loke purusa ity
ukte punas tasyaiva dvitiya$ ca karaniyam karyam
iti ca punahprayogo na bhavati /
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gamyamana leads to the consequence that the
word gamyamana has to be considered as a
samjiiasabda (‘'name word') or a yadrcchasabda
(‘'option word') such as dittha, which never re-
quires for its application that one resort to any
property that would be assumed to abide in its
referent, and whose application depends upon
one's wish.”

As argued by Nagarjuna in the fifth and sixth
karikas, on the other hand, if we differentiated
between the grounds for application of the words
gamyamana and gamyate, then we would have
to accept that there are two acts of going, from
which it would necessarily follow that there are
two different agents of going in respect of the
two different goings, as shown before.** This is
naturally an undesirable consequence.

7. Conclusion

Rejection of any of the sentences (1)—(3) leads
to that of an object (x) relative to the action of
going which one could speak of using the finite
verb gamyate. When there subsists no object in
correlation with the act of going, it is proper to
say that one goes nowhere. And, in this case,
never does the action of going take place. It is
clear that Nagarjuna, when analyzing a sentence
like gatam gamyate, puts the kriyakaraka relation
into his frame of reference, arguing against the
subsistence of action on linguistic grounds.
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