Literary Elements in Ravana’s Grammatical Speech*

Yito Kawamura

1 Introduction

The Bhattikavya of Bhatti (ca. 7th c. CE) is known as a poetic work (kavya) of the type called kavyasatra.
This work, telling the story of Rama in the kavya style, is meant for illustrating Panini’s grammatical
rules in the grammatical sections and poetic issues in the poetic section.!

Dasgupta and De 1943 make a quite negative valuation of the poetic aspects of the work:

. . . the difficult medium of a consciously laboured language is indeed a serious obstacle to their ap-
preciation. What is a more serious drawback is that the poet has hardly any freedom of phraseology,
which is conditioned strictly by the necessity of employing only those words whose grammatical
forms have to be illustrated methodically in each stanza; and all thought, feeling, idea or expres-
sion becomes only a slave to this exacting purpose. . . . If one can labour through its hard and
damaging crust of erudition, one will doubtless find a glimmering of fine and interesting things.
But Bhatti is a writer of much less original inspiration than his contemporaries, and his inspiration
comes from a direction other than the purely poetic. The work is a great triumph of artifice,
and perhaps more reasonably accomplished than such later triumphs of artifice as proceed even to
greater excesses; but that is a different thing from poetry. Bhatti’s scholarliness has justly propi-
tiated scholars, but the self-imposed curse of artificiality neutralises whatever poetic gifts he
really possesses. Few read his worst, but even his best is seriously flawed by his unfortunate out-
look; and, unless the delectable pursuit of poetry is regarded as a strenuous intellectual exercise, few
can speak Bhatti’s work with positive enthusiasm. (Dasgupta and De 1943: 184.4—185.5, emphasis
mine)

I'have shown in Kawamura 2017 that this estimation becomes open to doubt when one carefully examines
poetic devices Bhatti plants in the grammatical sections.> The purpose of the present paper is to afford
further evidence to support this point, focusing on BhK 8.70-84, a set of verses intended to illustrate the

karaka rules.

2 BhK 8.70-84 and the karaka rules

The Astadhyayt contains a section of rules introducing karaka class names. These rules come under
the heading (adhikara) of A 1.4.23: karake ‘if . . . is a karaka’ that establishes the domain in which
the class names are assigned by subsequent rules: these names apply to things when they are karakas,
direct participants in actions. Six kdraka names are defined by A 1.4.24: dhruvam apaye ’padanam—A

“I have benefited much from productive discussions with Professor Yilko Yokochi, Professor Andrey Klebanov,
Dr. Lidia Szczepanik-Wojtczak, and Dr. Kiyokazu Okita on several points concerning Bhatti’s expressions. This
work was supported by JSPS KAKENHI Grant Number 15J06976.

'0On the structure of the Bhattikavya, see Kawamura 2016: 154.
2See Kawamura 2017: §3 (209-248).
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1.4.55: tatprayojako hetus ca: apadana ‘point of departure’, sampradana ‘recipient’, karana ‘instru-
ment’, adhikarana ‘locus’, karman ‘object’, kartr ‘agent’, in this order. There is a subtype of agents, a
causal agent (hetu).

In BhK 8.70-84 all the karaka rules are illustrated. The commentators Jayamangala and Mallinatha
call the section constituted by these verses the karakadhikara. These verses depict the scene where the
demon king Ravana carries out a seduction of Sita, who is confined in Lanka. The correspondence
between the verses and the rules illustrated is as follows:

BhK 8.70-72 — A 1.4.24-31 (apadana)
BhK 8.73-77 — A 1.4.32-41 (sampradana)
BhK 8.78 — A 1.4.42-44 (karana)

BhK 8.79-80 — A 1.4.45-48 (adhikarana)
BhK 8.81-84 — A 1.4.49-53 (karman)
BhK 8.84 — A 1.4.54-55 (kartr, hetu)

In the following I will discuss some literary devices observed in this ka@raka section, which have been
overlooked not only by previous scholarship but also by traditional commentators on the Bhattikavya.

2.1 BhK8.76
As a beginning, let us consider BhK 8.76. The verse runs as follows:

BhK 8.76: (o sarikrudhyasi mrsa kim tvam didrksum mam mrgeksane |

(v Iksitavyam parastribhyah svadharmo raksasam ayam ||

“O doe-eyed lady, why are you needlessly furious at me when I seek to gaze at [you]? [I] must read
the fortune of the women of others. This is demons’ own duty.”

2.1.1 Illustrations of A 1.4.38-39

(a) and (b) are to illustrate A 1.4.38: krudhadruhor upasrstayoh karma and A 1.4.39: radhiksyor yasya
viprasnah respectively.

A 1.4.38: krudhadruhor upasrstayoh karma ||

“When related with [the actions denoted by] the verbs krudh ‘be angry’ and druh ‘wish harm to’
preceded by preverbs, that karaka towards whom anger is felt is called karman.”

A 1.4.39: radhiksyor yasya viprasnah ||

“When related with [the actions denoted by] the verbs radh ‘succeed’ and iks ‘observe’, that karaka

as to whom various inquiries are carried out is called sampradana.”

3KV on A 1.4.39 (1.83.6-8): vividhah prasnah viprasnah | sa kasya bhavati | yasya subhasubham prcchyate |
devadartaya radhyati | devadattaya tksate | naimittikah prstah san devadarttasya daivam paryalocayatity arthah |
(“viprasna means ‘various inquiries’. [Question] As to whom are these [inquiries] carried out? [Answer] To those
whose good or bad lack is inquired. [Examples] devadattaya radhyati, devadattaya iksate. What is meant by these
examples is that an astrologer, when asked, reads Devadatta’s fortune.”)
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In (a) sankrudhyasi . . . mam ‘you are furious at me’, Ravana referred to by the personal pronoun asmad
is spoken of as the one against whom Sita directs her anger, so that the former belongs to the karman class
by dint of A 1.4.38. The word mam is derived by introducing the accusative ending am after asmad to
denote a karman (A 2.3.2: karmani dvitiya). By (b) iksitavyam parastribhyah ‘[1] must read the fortune
of the women of others’, the situation is conveyed that Ravana conducts various inquiries (viprasna) as
to the women of others in order to read their omens. A 1.4.39 assigns the name sampradana to these
women. Thus the plural form parastribhyah has the fourth-triplet ending bhyas introduced by A 2.3.13:
caturthi sampradane to signify a sampradana.

2.1.2 Sound Arrangement

For our purpose it is important to note that soft nasals are frequently repeated in the verse (s, n, m, m).
One may be justified in stating that this repetition functions as a device to convey softness in Ravana’s
speech: here he tries to soothe Sita. On the other hand, the repetitive use of the harsh sound ks would
serve to express some irritation he feels with her.* This striking contrast between these two kinds of

sounds creates the pulsating rhythm of the verse.’

The same device is found in BhK 8.79 and BhK 8.81. The continued repetition of soft nasals (n, m,
m) and harsh sibilants (s, s, s) in the former and that of nasal sounds (7, n, m, m, n) and the voiceless
strong sound £ in the latter stand in open contrast, respectively.

BhK 8.79: (. assva sakam maya saudhe (4;ymadhistha nirjanam vanam |

(eymadhivatsir bhuvam (45 Sayyam adhisesva smarotsuka |16

“Stay with me in my palace. Do not stay in the deserted forest. Do not rest on the ground. Lie on
the bed eager to make love.”

BhK 8.81: mavamaristha namasyantam akaryajiie jagatpatim |
sandrste mayi kakutstham adhanyam kamayeta ka ||

“Do not despise [me,] the lord of the world, when he bows [to you], O you ignorant of what is to be
done. Can any woman desire the wretched offspring of Kakutstha (i.e., Rama,) when they see me
properly?”

For the illustration of A 1.4.49-50 in BhK 8.81, see §2.3.1. In BhK 8.79 (c)—(e) illustrate the following
rules:

A 1.4.45: adharo "dhikaranam ||
“That karaka which serves as locus is called adhikarana.”
A 1.4.46: adhismisthasan karma ||

“That karaka which serves as locus of the actions denoted by the verbs §7, stha, and as used with adhi
(adhi-st ‘lie on’; adhi-stha ‘stand on, remain at’; adhi-as ‘sit on, sit in, inhabit’) is called karman.”

A 1.4.48: upanvadhyarvasah ||

“For similar types of poetic effects produced by sound arrangement and some concrete examples, see Yokochi
2008 and Lienhard 1984: 11.3-22; 182.33-183.22.

Note that the sound r is also repeated in the verse. This sound can be considered either soft or harsh.

The repetition of the aspirate dh is also noticeable.
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“That karaka which serves as locus of the actions denoted by the verb vas used with upa, anu, adhi,
or aN (upa-vas ‘live near’; anu-vas ‘live along’; adhi-vas ‘live on’; a-vas ‘live in, stay’) is called

karman.”’

A locus (adhara) contributes to the accomplishment of an action by means of holding (dharanakriya)
an agent (kartr) or an object (karman) wherein the action resides (kriyasraya):® The locus indirectly
supports the action through the intermediary of the agent or the object.

In (c) assva. . . saudhe ‘Stay [with me] in the palace’, the palace (saudha) serves as locus of the action
of staying by means of holding Sita, the agent of this action. It is therefore called adhikarana by A 1.4.45.
A 2.3.36: saptamy adhikarane ca lets seventh-triplet endings occur to denote a locus (adhikarana).

(d1) madhistha . . . vanam ‘Do not stay in the [deserted] forest’ and (d2) Sayyam adhisesva ‘Lie on
the bed’ illustrate A 1.4.46. By supporting Sita in whom reside the acts of staying and lying denoted by
adhi-stha and adhi-st respectively, here the forest (vana) and the bed (Sayya) function as loci of these
acts, so that they bear the class name karman by the rule in question.

A 1.4.48 is illustrated with (e) madhivatsir bhuvam ‘Do not rest on the ground’. The ground (bhir)
is classed as adhikarana by virtue of indirectly supporting the action of living (adhi-vas) performed by
Sita.

2.2 BhK8.77

Let us next take up BhK 8.77:

BhK 8.77: (y)Srnvadbhyah pratisrpvanti madhyama bhiru nottamah |

(g)8rmadbhyo "nugrnanty anye 'krtartha naiva madvidhah ||

[Interpretation 1] “Mediocre ones make a promise to their subjects (srnvadbhyah), O frightened
lady, [but] not the best ones. Others, not having attained their objects (akrtarthah), urge praisers
(grnadbhyah), [but] not those like me.”

[Interpretation 2] “Mediocre ones make a promise to those possessed of knowledge (srnvadbhyah),

O frightened lady, [but] not the best ones since they have attained their objects (krtarthah). Others

urge flatterers (grnadbhyah), [but] not those like me.””

2.2.1 Illustrations of A 1.4.40-41

(f) srnvadbhyah pratisrnvanti ‘[Mediocre ones] make a promise to Srnvat people’ aims at illustrating A
1.4.40: pratyanbhyam Sruvah pirvasya karta:

A 1.4.40: pratyarnibhyam Sruvah pirvasya karta ||

“When related with [the action denoted by] the verb sru preceded by prati or aN (prati-sru/a-sru
‘promise’), that karaka which serves as agent of a previous act is called sampradana.”

"It is to be noted that the original meaning of the verb vas lies in the area of ‘stay overnight’.

8KV on A 1.4.45 (1.84.9-10): adhriyante ’smin kriya ity adharah | kartrkarmanoh kriyasrayabhiitayoh
dharanakriyam prati ya adharah tat karakam adhikaranasaiijiiam bhavati |

“Mallinatha reads anye krtartha and Jayamangala anye ’krtartha. See notes 12 and 14.
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The Kasikavrtti and the Siddhantakaumudt make the following explanations of this rule:

KV on A 1.4.40 (1.83.10-12): pratipirva anpiarvas ca Srnotir abhyupagame pratijiane vartate |
sa cabhyupagamah parena prayuktasya sato bhavati | tatra prayokta pirvasyah kriyaya karta sa-

mpradanasaiijiio bhavati |

“The verb sru preceded by prati or aN occurs in the sense ‘agree’, that is, ‘promise’. And the action
of agreeing takes place with respect to X when X is urged by Y. Here the one who urges (Y), the
agent of the previous action, bears the name sampradana.”

SK 578 (1.649.2-3): vipraya gam pratisrnoti asrnoti va | viprena mahyam dehiti pravartitas tam
pratijanita ity arthah ||

“[Example] vipraya gam pratisrnotilasrnoti ‘. . . promises the Brahmin [to give] a cow.” What is
meant is: urged by a Brahmin with the order “Give me [a cow]”, X promises him [to give it].”

In the utterance vipraya gam pratisrnotilasrnoti *. . . promises the Brahmin [to give] a cow’, the Brahmin
serves as agent of the previous action, the action of urging, so that he belongs to the sampradana class
by A 1.4.40.

In (f) Srnvadbhyah pratisrnvanti, A 1.4.40 assigns the name sampradana to the Srnvat people. The
commentators Jayamangala and Mallinatha present different interpretations of this phrase. In the first
place, these Srnvat people are the agents of a previous action to be presupposed in (f). According to
Jayamangala, it is the act of asking (prarthanakriya)—probably performed by subjects—their ordinary
rulers (madhyamah prabhavah) to do something beneficial.

Subjects ask their rulers to do something beneficial — The rulers promise them to do it

Under this view, the underlying idea of the first half of BhK 8.77 is that, whilst ordinary rulers set to work
only when asked by their subject to do something beneficial, the best ones take action voluntarily to gain
benefits (svayam eva hitam pratipadyante).'® Although Jayamangala does not make clear in what sense

the present participle srnvadbhyah is employed, he seems to take this word as meaning ‘subjects’ M

Mallinatha, on the other hand, interprets this participle as meaning ‘those possessed of knowledge’
(Srutasalibhyah), that is to say, ‘those who teach what is beneficial and unbeneficial’ (hitahitam upadisa-
dbhyah), and advances the view that a previous action to be presupposed in (f) is their teaching (upa-
deSakriya):

Those possessed of knowledge teach rulers what is beneficial and unbeneficial — The rulers promise
them to behave in conformity with the instructions

Accordingly, the first half of BhK 8.77 comes to indicate the idea that while ordinary rulers can be-
have appropriately only with the help of instruction received from the learned, the best ones can do

10JM on BhK 8.77 (186.7-10): Srnvadbhyah prarthayamanebhyah svaminn idam kriyatam iti | madhyamah
prabhavah pratisravanti om ity upagacchanti | he bhiru nottama madrsah | te hi svatantryat svayam eva hitam
pratipadyanta iti bhavah | pratyanbhyam Sruvah pirvasya karteti sampradanasaiijiia | parvasyah prarthanakriya-
yah prarthayituh kartrtvat |

"Tn the context of politics, the present participle of the verb sru is sometimes used in the sense ‘obedient,
attentive’. From this meaning, the sense ‘subjects’ could be derived. AS 2.1.25: dasahitakabandhiin asrnvato raja
vinayam grahayet || (Olivelle 2013: 100.27-28: “The king should enforce discipline on slaves, persons given as
pledges, and relatives, when they fail to obey.”)
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so by themselves (na paropadesapeksah) because they know what is to be done and not to be done
(karyakaryajiiah)."?

What is illustrated with (g) grnadbhyah anugrnanti ‘others urge grnat people’ is A 1.4.41: anupra-
tigrnas ca:

A 1.4.41: anupratigrnas ca ||

“When related with [the actions denoted by] the verb gr preceded by anu or prati (anu-gr ‘in-
spire’; prati-gr ‘respond, instigate’), that karaka which serves as agent of a previous act is called

sampradana.”3

The grnat people who serve as agents of a previous action to be assumed in (g) are classed as sampradana
by this rule. Again, Jayamangala’s and Mallinatha’s interpretations are not in accord.

Jayamangala says that in the first instance ministers (mantrin) praise a good servant (anugrahyasya
bhrtyasya) and then the ordinary rulers urge the former to keep doing so (protsahayanti). Thus, according
to Jayamangala, the previous action is the act of praising performed by the ministers (stutikriya). Even
though I have failed to grasp the point in this view, he seems to consider that the ordinary rulers cause the
ministers to praise the good servant so as to invite him to place himself under their orders (mamanugato
bhavati)."* In the light of Mallinatha’s interpretation, the gist of the second half of the verse is this.
Ordinary rulers, by dangling before the sycophants the possibility of giving a reward, cause the latter to
keep praising them (ditsasiicakalapaih protsahayanti).

Subjects eulogize their rulers — The rulers urge them to continue doing so

On the other hand, the best ones, even without being praised (stutim vina), makes offerings to others such
as petitioners (arthibhyah prayacchanti).'>

In my opinion, both of Jayamangala’s and Mallinatha’s interpretations are possible in each case.

12SP on BhK 8.77 (1.286.6—13): anye madvyatiriktah madhyamah srnvadbhyah Srutasalibhyah | idam karyam
idam akaryam iti hitahitam upadisadbhya ity arthah | pratiSrpvanti abhyupagacchanti | tathaiva kurma iti prati-
Jjanata ity arthah | . . . pratyanbhyam sruvah piarvasya karteti Srnvatam sampradanatvam | tesam pratisrava-
peksaya pirvasyam upadesakriyayam kartrevad iti | krtarthah krtakrtyah svayam eva karyakaryajia madvidha
uttamas tu naivam | na paropadesapeksa ity arthah |

BKV on A 1.4.41 (1.83.16-17): hotre ‘nugrnati | hota prathamam Samsati tam anyah protsahayati | anugarah
pratigara iti hi Samsituh protsahane vartate | hotre "nugrnati hotaram Samsantam protsahayatity arthah | (“[Ex-
ample] hotre 'nugrnati ‘[the Adhvaryu] inspires the Hotr’. [This means that] the Hotr recites first and then the
other (the Adhvaryu) inspires him (protsahayati). As is well known, the words anugara and pratigara occur in the
sense of ‘recitor-inspiring [fomula]’ (Samsituh prots@hane). What is meant by the instance hotre 'nugrnati is: ‘[the
Adhvaryu] inspires the Hotr when the latter is reciting’ (hotaram Samsantam protsahayati)”) SK 579 (1.649.5):
hota prathamam Sarisati tam adhvaryuh protsahayatity arthal |

4JM on BhK 8.77 (186.11-14): anye prabhavo ’krtartha alabdhalabha grnadbhyo 'nugrahyasya bhrtyasya
kasyacin *stutim karvadbhyo [read: kurvadbhyo] mantribhyah anugrnanti tan protsahayanti | anugrnita anu-
grniteti [grmita grniteti?] mamanugato bhavatiti | naiva madvidha anugrnanti krtarthatvat | gr Sabda ity asya
prayoge anupratigrnas ceti sampradanasafijiia | grnateh stutikriyapeksaya kartrtvat | *I have emended the reading
na stutim to stutim: there is no negative particle in BhK 8.77 and hence the former reading is inconsistent with the
verse.

15SP on BhK 8.77 (1.286.13-15): kifica piirvokta madhyamah grnadbhyah Samsadbhyah stavakebhyah anugr-
nanti ditsasiicakalapaih protsahayanti | madvidhas tittamah stutim vinaivarthibhyah prayacchantity arthah |
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2.2.2 Wurzel-Yamaka

Utterances (f) srnvadbhyah pratisrnvanti and (g) grnadbhyo 'nugrnanti serve a literary purpose also.
The present participle srnvadbhyah construed with the verbal form pratisrnvanti is derived from the
same verb as the latter, sru. The same is true of the present participle grnadbhyah construed with the
verbal form anugrnanti: both are derived from the same verb gr. This is a poetic device of the type which
Hahn 2007 calls “Wurzel-Yamaka” (dhatuyamaka).'®

2.3 BhK 8.81
Finally, let us look into BhK 8.81.

BhK 8.81: (,ymavamaristha namasyantam akaryajiie jagatpatim |
sandrste mayi (; kakutstham adhanyam kamayeta ka ||

“Do not despise [me,] (mavamamsthah) the lord of the world (jagatpatim), when he bows [to
you| (namasyantam), O you ignorant of what is to be done (akaryajiie)."” Can any woman de-
sire (kamayeta ka) the wretched offspring of Kakutstha (i.e., Rama, kakutstham adhanyam) when
they see me properly (sandrste mayi)?”

2.3.1 Illustrations of A 1.4.49-50

(h) mavamamstha . . . jagatpatim ‘Do not despise [me,] the lord of the world’ and (i) kakutstham . . .
kamayeta ‘Can [any woman] desire the [wretched] offspring of Kakutstha (i.e., Rama)?’ are intended to
illustrate A 1.4.49: kartur ipsitataman karma and A 1.4.50: tathayuktaii canipsitam, respectively.

A 1.4.49: kartur ipsitataman karma ||

“That karaka which an agent of an action most wishes to reach/obtain through the action is called
karman.’

[Examples from the Kasikavrtti (1.85.6)]
[1] katam karoti . . . is making a mat.’

[2] gramam gacchati “. . . is going to the village.’

A 1.4.50: tathayuktafi canipsitam ||

“That karaka which is related to an action in the same way as a thing classed as karman by 1.4.49
but is either hateful or indifferent is called karman.”

[Examples from the Kasikavrtti (1.85.14-15)]

16See this article for further details. Note, in passing, that this sort of device is already found in the earliest poetry
of India, the Rgveda. For example: RV VI.18.15: dnu dyavaprthivi tdt ta djo amartiya jihata indra devah | krsva
krtno dkrtam ydt te dsti ukthdm ndviyo janayasva yajiiaih || (Jamison and Brereton 2014: 798.21-24: “Heaven
and Earth and the immortal gods give way to your might, Indra. Do, o doer, what undone (deed) exists for you (to
do). Generate a newer hymn for yourself along with sacrifices.”)

7Ravana is the lord of the world and hence for him people should show respect. Such a great person now
bows to Sita (jagannamasyo ’py "ham tvam namasyami). It is therefore inappropriate for her to disrespect him (iti
navajiia yukta). MB on BhK 8.81 (1.579.4-6): he akaryajiie 'visesajiie namasyantam pranamantam jagatpatim
mam tvam mavamarstha navajanihi | jagannamasyo 'py "ham tvam namasyamiti navajia yukteti bhavah |
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[3] visam bhaksayati ‘. . . eats poison.’

[4] cauran pasyati °. . . sees the thieves.’

3

[5] gramam gacchan vrksamuilany upasarpati *. . . [happens to] come near to the roots of a tree

while going to the village.’

According to Paniniyas, a karaka-entity to be assigned to the karman category by A 1.4.49 has three sub-
types: that which is to be (a) made (nirvartya, example [1]), (b) modified (vikarya), and (c) reached/ob-
tained (prapya, example [2]).'® Furthermore, a karaka-entity to be termed karman by A 1.4.50 has two
subtypes: (a) that which is not desired by, hateful to, an agent (dvesya, examples [3]—-[4]) and (b) that
to which an agent is indifferent (upeksya, example [5]). The function of the negative particle naN in the
term anipsita of A 1.4.50 is traditionally taken as ‘exclusion’ (paryuddasa), so that this term covers both
these types of karman.'® Consequently, in examples [3]—[5] the poison and the thieves, which are hateful
to the agent, and the tree roots, towards which he is neutral, bear the name karman by the rule at issue.

Jayamangala and Mallinatha put forward the same view that A 1.4.49 is illustrated by (h) and A
1.4.50 by (i): in the former Ravana (jagatpati) is spoken of as the one whom Sita wishes to reach
through the act of despising (ipsitatama), that is, it is he who is the target for her scorn; and in the latter
Rama (kakutstha) is spoken of as hateful to women (anipsita, dvesya) from Ravana’s viewpoint.?® This
interpretation is harmonious with Bhatti’s general principle in illustrating grammatical rules: he arranges
words illustrating the rules in the order they are formulated in the Astadhyayi.?!

2.3.2 Doubled Speech

It is worth pointing out that the verse under consideration can be also interpreted in such a way that
Ravana praises Rama and puts himself down unintentionally:

BhK 8.81: mavamamstha namasyantam akaryajiie jagatpatim |
sandrste mayi kakutstham adhanyam kamayeta ka ||

“Do not despise (mavamamsthah) the offspring of Kakutstha (i.e., Rama, kakutstham), the lord of
the world (jagatpatim). Can any woman desire [me] (kamayeta ka) who is wretched (adhanyam)
and bows to [him] (namasyantam) when they properly see me (sandrste mayi) ignorant of what is
to be done (akaryajiie)?”

18See Cardona 1974: 279-280, note 1; 281, note 7a. KV on A 3.2.1 (I.211.1): trividham karma nirvartyam
vikaryam prapyam ceti |

19TB on SK 538 (1.603.24-26): ipsitad anyad anipsitam iti paryudaso 'yam | tena yad upeksyam yac ca dvesyam
tad dvayam aptha grhyata ity asayenadyam udaharati—gramam gacchams trnam sprsatiti || KV on A 1.4.50
(1.85.13-14): yena prakarena kartur ipsitatamam kriyayd yujyate tenaiva cet prakarena yad anipsitam yuktam
bhavati tasya karmasarijiia vidhiyate | ipsitad anyat sarvam anipsitam dvesyam itarac ca |

20JM on BhK 8.81 (187.10~13): kartur ipsitatamam iti karmasafijiia | avamanakriyaya kartrsambandhinya
Jjagatpater aptum istatvat | sandrste mayi kakutstham adhanyam mandabhagyam ka kamayeta ka icchet |
naivety arthah | tathayuktam canipsitam iti karmasanjiia | yenaiva prakarena kartur ipsitatamam kriyaya yuktam
tenaivepsitad anyasya ramasya prayujyamanatvat,; SP on BhK 8.81 (1.288.3-7): jagatpatim jagadvandyam mam
mavamarnstha mavamanyasva | manyateh kartari luni thas | kartur ipsitatamam karmeti jagatpateh karmatvam |
mayi sandrste saty adhanyam abhagyam kakutstham ramam | tathayuktam canipsitam iti ramasyanipsitakarma-
tvam || ka strf kamayeta | na kapity arthah ||

21See Kawamura 2017: §3.1 (411-412).



Literary Elements in Ravana’s Grammatical Speech (Kawamura) 99

Thus Ravana’s speech in this verse can be read to convey either scorn or praise. A typical example
of this bitextual device is found in Vallabhadeva’s (ca. beginning of 10th c. CE) version of Sisupala’s
denunciation of Krsna (SV 15.14-47). This version contains two simultaneous registers of meaning: one
denounces Krsna who has humble social origins; the other praises him as the Supreme God.??

3 Concluding Remarks

In the grammatical sections of his work, Bhatti does not devote all his energies to illustrating Paninian
rules, but occasionally also interweaves literary devices with his illustrations, as we have seen above:
Bhatti is sensitive to the poetic aspects of even the most grammatically oriented section.

It seems to me that, in dealing with the grammatical sections, few scholars have paid due attention to
Bhatti’s poetic strategies applied therein. First and foremost, the Bhattikavya is composed in the kavya
style; and this work is traditionally viewed as belonging to the category called mahdakavya ‘grand poem’.
One should not miss the significance of this fact.
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7 =77 T OFEEITH D IA £ NI AT
NI &N

Ny 7 4 {F Bhattikavya |&, 593Ciar (kavyasastra) EWFIIN A HIRGICET A2EmE L CRIS L
%, [AFE, 7 —<WEE2 LA TED 50, ZOSGEEHINCE VTN —= =3 GERZ | 5F
FHPNCBWTHFREOFHEZ, ZNZNWEET 2 2 L2 BML7%bDTH %, Dasgupta and De
1943: 184.4-185.5 13 [AI{F & DR HIAMIIE 2 4 0 THEIIICRES 2 25, JIIFF 2017: 209248 TR L 7¢
£ 92, 2D X)) BRHliZ, SGEAGBMI DR 2 Fric AL ENT & N7 GFINET 2 FEINIC G5 & &
ANEY)TH % 2 LT 5, ARId, karaka fEEAHIZSHIRE S 415 BhK 8.70-84 ICFE R Z & T,
CORZXRTHIOELHHLZREEL L) L T2bDTH S, DUNCHwU 2304813, Bk
DWFEE T T TR ERNEREZZBICL > THORFBELIN TV EHDTH 5,

%9, (a) A 1.4.38: krudhadruhor upasrstayoh karma & (b) A 1.4.39: radhiksyor yasya viprasnah%
PIREY % BhK 8.76 Ik T, FEDEHEPERMICKE I T3,

BhK 8.76: (,safkrudhyasi mrsa kim tvam didrksum mam mrgeksane |
(vy1ksitavyam parastiibhyah svadharmo raksasam ayam ||

TBHI (—%—) 139 LTEERICEZ Y. C200., [BHilC] HZ2A9 T2 (5—
T ) I, B ko iRk, [fIZ] BREhdn s kv, bAOFESOEXEZ, i
WZHEEOARBTH 5

FZohpwEYE (A, n. m, m) DB —F—%2507L0L) ET257—77 FTOIEOFREPLHL
SZRIBA DRI, O ksBEOREIFZZ SITBOGH L 2B 2 M2, FRIRZH T T35, C
o HEO T OUIE IR ERIC B 2 A4

FFED RV 1E. () A 1.4.45: adharo *dhikaranam & (d) A 1.4.46: adhissthasan karma Mfi (X IC
(e) A 1.4.48: upanvadhyanvasahZ {75t 3" % BhK 8.79 & (f) A 1.4.49: Kartur Tpsitataman karma & (g)
A 1.4.50: tathayuktafi canipsitam Z$IGE 3 % BhK 8.81 IC bl I %,

BhK 8.79: (.)assva sakam maya saudhe (4)ymadhistha nirjanam vanam |
(eymadhivatsir bhuvam (49)Sayyam adhiSesva smarotsuka ||

TEHTIME & —HBICERIED, ADVLRWLERICWTIE RS R\, o ETES LTidks
v, BERO Bici-bi, BE2EREL T

BhK 8.81: (yymavamaristha namasyantam akaryajiie jagatpatim |

sandrste mayi (, kakutstham adhanyam kamayeta ka I

[HEHOEZL S —<0IEH] TEBRIER T LCEnshwn, AEN RO TSR, TR
TGSk, iR L EHICLEESIE, AR —~<h EOLNEG A9 D)
[(BMEREEORT LT —<DEE] TEBHERATL AL RV, HROET—<%, 7
TREZERGLSRWER L LBEIC LR 61E, AT (fhic] HerENS [fii] 28
DELWLEE 72 9 by

BhK 8.79 TIZFE ST (n, m, m) & FOVLHEET (5. s, s) DD L2, BhK 8.81
FERLD2VEYE (i, n, m, m, m) EHMCECKEOHEDIR LN Z LT, MA T, BEDR
fiild, BEHZ ANEZ S 2 EICKD 7T 7 FOFREICODOEKRMBENS L) MKIN T3
(bitextual speech) ,

(h) A 1.4.40: pratyanbhyarh §ruvah pirvasya karta & (i) A 1.4.41: anupratigrnas ca % #llEE 9" % &8
|13 Hahn 2007 2% Wurzel-Yamaka & #f51F 7280 ([A—D@EGER 2 S IRET 2582 DR $
®%15) BReNns,
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BhK 8.77: (;)S$rnvadbhyah pratiSrnvanti madhyama bhiru nottamah |

(i&rnadbhyo "nugrnanty anye ’krtartha naiva madvidhah ||

R 1] T T 72bicp B L3R T 205, A&, Eio&bidzAkl

LiFLzav, HNZ 8T (akrtarthah) O# 7 6 ISEEH 2 HET 255, o k)
BELLIBRLTEALI EIZ LR

(R 2] Tkt B 7 B ISP H 7 B 3RIRT 208, A 2Kk, BioFH b3z A

I EFLiw, HWZ L Cws 6 (krtarthah), hio#F 725 IZHEEZEEIT 225, @
DEIRBELBIFRLTZALI EIZ LRV

BitE Sy lsmyadbhyah & EBFJE pratisravanti 1 & b I BFFESSru 2> & | BIfESE grnadbhyah &
FE BN anugrnanti % & b ICENGREL grr 6, ZNZFNIRET 255TH 5,

Lo X9z, 2Ny 74 3 SOEEHFNCE W CHAIBIEEO AL L TW 3 b TiE v, i
I 2 OSCER R L EE D BAIBEERBLO RIS D R0 5, Ny T4 DD X ) R
Ml I NFEFTHEB/INTE/, £ Do T, Bhattikavya 13553 (kavya) TH H | EHIVICKEFX
(mahakavya) D52 52 6N TV AEMTHL, ZOFEOZEEZEHL TR KV,
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